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PREFACE 



In The Name Of Allah, The Beneficent, The Merciful 

What is the benefit of Logic? What is the need of learning and studying it? 

It is a question you strike in the mind of every student of modern schools. (It is a 
question) which opens with it a discussion around Logic because the general 
methods of study and the vast intellectual writings in the world today are devoid of 
the study of Logic to the utmost degree. 

Therefore, it is the right of the student to bring this question to mind because since 
he opened his eyes in the primary (levels), until the end of the university, the name 
Logic has not come to his attention during the times which he has studied a lot and 
acquired many types of knowledge of various sciences and arts. 

The answer: 

Mistakes in sciences are its corruption and effect in the measure of the matter in 
which one was mistaken. Then, a mistake in grammar, its meaning is 
pronunciation with that which is improper with the 'Arab. A mistake in Balaghah (an 
advanced level of 'Arabic studies), its meaning is to speak with that which is not 
appropriate with cultured writers and eloquent speakers. A mistake in history, its 
meaning is to attribute an occurrence to other than its owner, and so forth and so 
on. It is natural that there be differences in the measure of a mistake in intensity 
and feebleness, abundance and insignificance. However, it is a mistake in the 
individual subject with regard to a specific matter. 

Regarding the mistake in thinking and confusion in drawing conclusions, it is the 
greatest of mistakes and the worst confusion because it is a common mistake 
encompassing every science and art. 

Logic is the knowledge which protects man from mistakes in thinking. The 
relationship of a mistake in thinking to a mistake in other than grammar, Balaghah 
and history and other than that is nothing except like relating a mistake in the 
entire rule to a mistake in a one of the parts of this rule. 

He who learned, mistakenly, that {every Subject is genitive), imagine it occurring in 
tens and hundreds of mistakes daily contrary to the convention that {every Subject 
is nominative). However, he is mistaken in pronunciation once and makes the 
Subject genitive. Likewise, he who makes a mistake in thinking, it is necessary 
that mistakes happen for him tens of times daily in science, all of them. 

Logic, then, is that which protects our thinking from negligence and confusion in 
drawing conclusions and from being deluded by mistakes and distortion in 



disputations. Logic, then, uncovers for us the place of the mistake and it informs 
us of the situation of the distortion. It puts the dots on the letters, completely. It is 
the knowledge which protects you from confusion in each of the sciences. Without 
it, you cannot be safe from inattentiveness in whichever knowledge. This which we 
have mentioned is not realized by the student except after study of this science 
with comprehension and (after) he understands it in depth. 

This valuable benefit of Logic is only that it draws from the inner-most human 
nature and the usage of general rational principles which makes Logic such that 
man meets it with his reasoning and his nature before his ears and is sight. 

Therefore, it is necessary for every researcher, investigator and inquirer that the 
rules of Logic be set upon his total insight in order that he not be mistaken with 
regard to his assumption that he is correct and is not mistaken in that which he 
believes to be proper. 

Most of these corrupt fundamentals which sweep away the majority of people in its 
snare are only the result of their lack of study of the science of Logic in the 
methodology of common world studies today. Then, you see people, among them 
the thinkers, bending with every wind. If they could recognize the correct 
argumentation from its corrupt (argumentation) and the correct method of drawing 
conclusions from its mistaken (methods) and the manner of deducing results from 
premises, they do not slip with every arriving thought and they do not embrace 
every new opinion. 

This book, al-Mujaz Fi al-Mantiq, is only a beginning effort in this field in order to 
give the student of this science experience in the most important of its universal 
rules. Then, his study of the detailed books will become a point of insight and 
understanding. 

By God, the answerable, make it a treasure for the day of neediness and meet it 
goodly acceptance, surely He is the Hearing (and the) Answerer. 



Holy Karbala 



Sadiq Mahdi al-Husaini 
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THE PRELIMINARIES 
SECTION ONE 

Man has a certain faculty called the mind (Zhihn). Images are induced in the mind like a 
mirror. The difference between the mind and the mirror, however, is that the mirror only 
induces visual images which are seen by the eye. The mind induces visual images and 
others from the various sensual and rational senses. 
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SECTION TWO 

The Sensual (Mahsus) are things which are known and perceived by means of one of 
the five senses: sight, hearing smell, taste and touch. The mountain, then, is something 
perceptible because it is known and perceived by the eye (Basirah). Sound is something 
perceptible because it is known and perceived by the ear (Sami'ah). Pleasant air and 
offensive air are from the perceptible things because they are both known and perceived 
by the nose (Shammah). Sweetness and bitterness are perceptible because they are 
both known and perceived by the tongue (Zhaiqah). Roughness, softness, heat and cold 
are known and perceived by all parts of the body (Lamisah). These are the five senses. 

The Rational (Ma'qul) are things which are known or perceived without these five 
senses. For example: that two is even and one is odd; two times two equals four; two plus 
one equals three. Each of these are not known or perceived by the eye nor the ear nor 
the nose nor the tongue nor by the touch. They are only known and perceived by the 
mind. Due to that they are said to be rational (Ma'qulat). 
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^1 Ojiij lil J . (Ijj^aj) j lip ciJjJfei ^ 4jjj-<s> CuJl> j jLjl ^1 C^jj lil 

(iilfti ^ <^jJj> j [jj^> £*jLmi lil j . Liajl jj^2j lip lii-Lfci ^ Ajjj-^ CwJ.7.'' 

• LaJ (jj^zj) (JuJI lip Oj^JI dUJu pJuJI 

dUi J[ pJuJI cyJ Jli (jJU II*) :cJ3 j pJU jLj)N dJi jl ci^ lil LoU 
jjJI dLJI jl C*4>jj lil j .(Laj-Uaj) cr «--j L-ajJI sip <jLj)fl 
(jjju^aj) 4 , mm II sip t^JLjJI dUi Jl ^LJI c~ n,i j& (((j^l ciLjJI II*) :cJlo5 

(juj ^ Oj^JI lift) :cJil5 t Juj Oj^s> JlIju-^ (jJJI Oj^JI jl Jl C^>j3 lil j . Lajl 

.Li2_il (j^iJu^2j) Ju-ujJ I fiJ-P (Juj ij-A <d j£ CJ Jl C^-uJ jJLd 

• JjjJu^aj Lol j jj^aS Lol I^ft j-kUl J <«1>J^j L5 ^u t l JJ-^I jl ♦jtltlj 

Jj t ^^JL A^wJ <j^u i*J* jj J ( LftjJ^ajO^j^MoJ' Sjj^aJI liilu c ^Ju Jl c < _^-i <L-_uJ jlS" jlj 
J j^isws - c LiVl »iJI jil jJb (jJJI - jjLxJIi jil .( I jj-2j) Lr «-*u * jj^aJI dUl5 t Jt 

.(^-iJ.^vll j j j . <7 7 1 1 

l»J-£- jjSvj jj j . (|*jL3 J-*j) «(J^-o i t ^j-i Jl c ^j-i ob*_>j <l<_uJ jj^u J^ J^-^ 2 -^ j 

.Juj JJ |» L^Hil j»jL£> L*»j Jj <ulj (|*ulL (J-*^ Juj) 'J-*- 0 <«■ JJ e ^j-i 

SECTION THREE 

When you look toward a man, an image occurs in your mind. This image is called 
Apprehension (Tasawwur). When you look at a chicken an image is composed in your 

mind, this is called Apprehension also. When you hear a sound, knowledge of that sound 
occurs in the mind. This knowledge is called Apprehension also. 

As for when it is known that a man is a scholar and you say: This is a scholar. 
Knowledge, then, is attributed to that man. This attribution is called Affirmation 
(Tasdeeq). The chicken which you see, when you turn your attention toward it, is white. 
You say: This chicken is white. Whiteness is attributed to that chicken. This attribution is 
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Affirmation also. When your attention turns to the sound which you hear, (it occurs in the 
mind that) it is the voice of Zaid, you say: 777/5 is the voice of Zaid. This attribution is 
Affirmation also. 

Knowledge, then, is that image which occurs in the mind and it is either Apprehension or 
Affirmation (Tasawwur or Tasdeeq). If there is an ascription of one thing to another, then, 
this image is called Affirmation. If there was no ascription of one thing to another, this 
image is called Apprehension. Therefore, knowledge, which is the perception of things, is 
restricted to Apprehension and Affirmation. 

Sometimes Affirmation is the ascription of the affirmation of one thing for another, for 
example: Zaid is standing. Sometimes Apprehension is the ascription of the lack of 
something for something else. For example: Zaid is not standing. It has ascribed the lack 
of standing to Zaid. 

:U) J-i 
: Cx^-y (J-c- jj-^-tl 

. ( ^^jJ-J I jj-^'J I ) ^o-m*j j LaJb j^O j ( c UJ I ) j ( jUI) jj^aS J-*- 0 ' j» jJj*-° lj Lo j 
^jjjJu^aj) ^j***-> J ' L>J& j ( ijL ^l^il) j jLJI) (JjJu^aj J»£-o <j» jJm-o £t*blj LoI 

*uJl> jLuj^l) j (i5jI^-o LjjJI) JJLo * jSvjLlJI ^1 ^Ll>^ Jj Jj^-o LoI j 

.j£iJI j JiJI ^1 Ji>Ll>)[ (jjkJI JjJu^lJI) ^o.mj j ( (JJI 

<iJJi ^1 J-^jJ J-* 5 -^ (^^J ^; H) Oljj^alll *>~~P Jj j-* (^^iijJI jj^aLlI) ajyuo J^ji? j 
(jL^j-LJI) oLLJt^aLlI Jj jj* ((J^IiJI JjJt^alll) Ziyuo j . ((JjliJI jj^lLII) 

.^LSUI j^ljl Js dUi ^LuLS" .(j^kJI JjJu^lII) dUj ^1 J-^jj y*^> 
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SECTION FOUR 



Apprehension (Tasawwur) is of two kinds: 

It is either apparent and known, like the concept of fire and water and those concepts 
similar to those two. It is called Simple Apprehension (Tasawwur Badeehi). 

Or it is either unknown and unapparent, like the concept of invisible spirits (Jinn) and the 
soul (Ruh) and similar concepts. They are called Cognitive Apprehension (Tasawwur 
Nazari) due to the need of contemplation and thinking in order to comprehend them. 1 

Likewise, Affirmation is of two kinds: it is either apparent and known, like the concept that 
fire is hot and ice is cold and similar concepts. It is called Simple Affirmation (Tasdeeq 
Badeehi). Or it is either unknown and unapparent. Rather, it requires contemplation, like: 
the earth is created or the creator of man is God. It is called Cognitive Affirmation 
(Tasdeeq Nazari) due to its need for contemplation and thinking. 2 

The method of attaining the Cognitive Apprehension (Tasawwur Nazari) is to arrange the 
Simple Apprehensions (Tasawwurat Badeehi) in such a manner that they lead to the 
Cognitive Apprehension. The method of attaining the Cognitive Affirmation (Tasdeeq 
Nazari) is to arrange the Simple Affirmations (Tasdeeqat Badeehi) in such a manner that 
they lead to the Cognitive Affirmation. The method of Cognitive Affirmation will come in 
the end of the book. 

:(0) J-ai 

J~£>jj (^ill (L^jlJI)Lo_4juJI oIjj^llII dUbd JLL - jkuJI „ Lit jux (oytJI) 

. Lo jJjuo tiXxtyLs tJj^j>^-o {^Jaj) jj^aZ ^jJI jL*J^I 
. Lo jJjuo tiXxpCLs (Jj^j»i-o {^jjlaj) JjJ^aj 

^^Lfc l ^sJ>^J\ <_^> (IL«JI) j (cijJtJI) iijJUO jilLoJI J3 ^-o Sj^sJLeJij 

.LojLuJI (oLLju^lII) 
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SECTION FIVE 



The Definien (al-Mu'arrif), with the scholars of Logic, is said of those known Simple 
Apprenhensions (Tasawwur Badeehi) by which man arrives at the unknown Cognitive 
Apprehension (Tasawwur Nazari), thereby making it known. Evidence (al-Hujjah), with 
the scholars of Logic, is said of those known Simple Affirmations (Tasdeeq Badeehi) by 
which man arrives at the unknown Cognitive Affirmations (Tasdeeq Nazari), thereby 
making them known. 

The aim in the art of Logic is solely the recognition of the Definien (al-Mu'arrif) and the 
Evidence (al-Hujjah) until it is possible for an individual to attain the unknown in 

Apprehension and Affirmation from the known Apprehensions and Affirmations. 3 

jl <U jJua <<LojJpw3 j I j I 1 < j ■ ■« j I A_tjjj-o L^jl j (J?lflJ*ifl jJUal £~bj j^sjJI 

2j yuj £_*bj jLlJI j£J j .I42IJJ J?UiVl Jl j*jJ\ (Jl«^J jl -bjJ ij^^ i ^th- A 

Jl J~*j3 j)l 2^j^J\ oljj^iJI dib jl*JI (oyuJI) t J»Uftl V jUuJI 

^1 LojJutJI oLLJl^iLII dib ^Lx-o ^yb (£**JI) j < l$i?UJl ^ (^Jaj) Jj^*-* jj~aj 
- .Mitt I jLlJI J d^JI U j L^LflJl t {^Jl>) Jj^-o J^J^JI J| 

*^ ij ti^UJjfl Jlc jlauJI 23 yuo <J3jZJ jj* UjI - LoUJI Jj^iJI j^ 9 ^ 



SECTION SIX 

Nahw (A branch of 'Arabic grammar) was created for the recognition of words, that they 
are nominative (Marfu'); Accusative (Mansub); Genitive (Majrur); Jussive (Majzum); 
Declinable (Mu'rab) or Indeclineable (Mabniy). That which is intended to be learned (i.e. 
Nahw) requires words themselves. Logic, however, was created for the recognition of 
meanings, not words because the Definien (al-Mu'arrif) is the meaning of those known 
Apprehensions by which one can arrive at the unknown Cognitive Apprehension, not its 
words. 
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The Evidence (al-Hujjah) is the meanings of those known Affirmations by which one 
arrives to the unknown Cognitive Affirmations, not its words. The study in Logic is only 
about the words, as in some of the coming sections, in that comprehension of the 
meaning is dependent only upon words. Therefore, understanding the profound meaning 
is not possible except through the word. As such, it is not possible for you to understand 
the profound meaning except through the word. 

:(V) J-^j 

J13 jJ j jl -bj ^1 oyu r^^i J 15 jJ .bj ^ (^U) 

*3 ♦ jil .|»^15sJI IJl^j i j-^lJI jjb ajj jL Juj |Jbu < ( IIT Ja5 t^-t) ♦ t/a*^ 

.^L^u US' ihfjdl j-o 

SIGNIFICATIONS (AD-DALALAT) 
SECTION SEVEN 

Signification (al-Dalalah) is the reality of something whereby if knowledge is obtained of 
it, knowledge of something else is also necessary. Like yellowness of the face signifies 
fear. If knowledge is attained of the yellowness of the face of a person, it is necessary to 
attain from that knowledge of his fear. 

Formulation (al-Wad') is coinage of one thing for something else whereas from the 
knowledge of the first thing, knowledge of the second thing is necessary. For example, if 
Zaid had specified the name AH for his son in the meaning that this name is specific for 
his son. Then, AH becomes the name for the son of Zaid so that if an individual said: AH, 
then the son of Zaid knows that the man intends him. If the man says: AH did so and so, 
Zaid knows that his son is the aim of these words. Therefore, Formulation (al-Wad') is a 
division of Signification (al-Dalalah), as will soon come. 
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:(A) J^i 

.^bjJI jJb 1^*3 iNjJI <_^' J (i^JubjJI aJ^jJI ( ^ 

.JJuJI INjJI ^ ^Jl j t U&JI IhLtll ( Y 
.Ix-jJttl L^J jLNjJI jjSo ^Jl ^* j t^Lj^JJI ihfjdl (V 
.LJiaJ jl iLkflJ Lol r^LJjVl «Jjb a>Ij Ji - j 
.jbj w l Jlc Jju jjJI ( Jl*) JJLo :!JiiLtl IL^jJI iWjdli 

tjU&j LLoJl jL plxJI J-^>w jL>IL> ,_^2>s-i j jJ <ol J^Lo :lJaiJJl LJlHaJI INjJI j 
yb Ji*JI LJlLc j <|Ji&Lo *j>j £*k LLkkJI J?LaJl jV iLkaJ iNjJli 

*jJUJI (JJI) i>>j Jut oUji^JI *jjb ihfj J^o uJiilJI ^ jLJlHjJI IhfjJI j 

Jju ^JJI yb JijJI il LJiit j <JJI ij>jj (J5^j *tf oljj^LkJI j*tf L-ktfJ jJ* ihLUii 

aJUI yb oby>j^JI si* jJL> jl Jic. jLaJ^I 
jV ^^feat ILNjJI j tolj^Vl *u«o * L5 ^-° 
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SECTION EIGHT 



Signification (Dalalah) has three divisions: 

1) Formulative Signification (al-Dalalah al-Wad'iyyah). It is that in which the cause 
of signification is Formulation (al-Wad'). 

2) Rational Signification (al-Dalalah al-'Aqliyyah). It is that in which the cause of 
Signification is reasoning ('Aql). 

3) Natural Signification (al-Dalalah al-Tab'iyyah). It is that in which the cause of 
Signification is natural (Tabee'ah). 

Each one of these divisions are either: Verbal (Lafziyyah) or Non-Verbal 
(Ghairul-Lafziyyah): 

• Verbal Formulative Signification (al-Dalalah al-Wad'iyyah al-Lafziyyah), for example 
(the name) AH, which indicates the son of Zaid. 4 

• Non-Verbal Formulative Signification (al-Dalalah al-Wad'iyyah Ghairu al-Lafziyyah), 
like the signification of a line, a knot, gestures and a sign indicating its (intended) 
meaning. 

• Verbal Rational Signification (al-Dalalah al-'Aqliyyah al-Lafziyyah), for example, if a 
person hears someone speaking, he attains knowledge that it is a human speaking. 
The signification is verbal because the word of the speaker signifies the existence of a 
speaker speaking (those words). It is rational because reasoning is that which 
indicates that all speech is required to emanate from a speaker. 

• Non-Verbal Rational Signification (al-Dalalah al-'Aqliyyah Ghairu al-Lafziyyah), like 
the signification of this creation upon the existence of Allah, the Creator. The 
signification is non-Verbal because the creation does not speak of the existence of 
Allah. It is rational when reasoning is that which indicates to man that the Creator of 
this creation is God, be He Glorified. 

• Verbal Natural Signification (al-Dalalah al-Tab'iyyah al-Lafziyyah), like the 
signification of (the sounds) Ah-Ah! upon pain in the chest. The nature of man 
indicates that when the chest of a person hurts, these sounds emerge from him. It is 
Verbal signification because these sounds are expressions emerging from the mouth 
due to the pain of his chest. 
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• Non-Verbal Natural Signification (al-Dalalah al-Tab'iyyah Ghairu al-Lafziyyah), for 

example, the signification of the yellowness of the face upon fear and (the 
signification of) redness of the face upon embarrassment. The nature of man 
indicates that when a person becomes afraid, his face becomes yellow or when a 
person is embarrassed his face turns red. Redness and yellowness are not 
expressions, therefore, the signification is non-Verbal. 

:(M 

.(pljiWI) j (^.iarJI) j (jjLlkJI) : r LJI XSrti ^ 

Jul dwj> j-o JiaJiJI tiiJi jJ £*bj jjJI ^^J-fcJI j»Lu ^^Jlc -kilt I ILhfi ^ IJLLLkJli 

: l >^j> ji jLj)?l ^^Ls-o jii (jJ?UI jl^>JI) ^^ljuo ^^Lt jLaJ^I 1Nj5" ^Ljuo ^Ls 
^ ta-o-G ^1 4-J j ^-o ^ulj>l t^i-c (Juj) JaJd 2J^jS j 4jLa1?UI j jLjI^j^JI 

.(juj C L>) :dUjj 

t j> Jul dw^> JaiJJI dUS jJ £~bj jiJI ^^uvJI C J> ^^JLc Ja-aJUl Ihb jjs> j 

j < Juj jJu £*^> e L> t*LuX-o ( Juj (. [>) :*jJJ ji3 i 6uu jl <uJj L5 i-C. ( Juj) jLNju' t^LJU-H 
.^JaLlL JuJ j j &Ju ^JsS. Uli ( Juj) ihJd jj&j jJ-JI j-~b ^ JtJI j jJ jJI 

<y ia-aJLT ^ j JiiUI ^^Ljuo iij2> ^ ^jL> c ^£ L? U JiilJI 2J*if j : f J 
JiiJJI ct^u Zlu^JI ^ £jUJI c ^1 dUS jlT jl dU-tf ^> j-o ^JJI 

.((jtfjy) ^1 aiLb^L -Laul -l$uj~b t^-*- 0 
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SECTION NINE 



(The signification considered most substantial) of these six Signification, with scholars of 
Logic, is the first (Verbal Formulative Signification) because most of the benefit and 
usage is with Verbal Formulative Signification. The Verbal Formulative Signification is 
limited to three divisions: 

• Coincidental (Mutabaqah) 

• Partial (Tadammun) 

• Associative (lltizam) 

Coincidental (al-Mutabaqah). It is the signification of an expression upon the total 
meaning for which that expression was formulated, so it is its total meaning. Like the 
signification of man upon the meaning of: A rational being (al-Hayawan an-Natiq). Then, 
the meaning of man possesses two parts: being an animal (Hayawaniyyah) and 
rationality (Natiqiyyah). Like, in your saying: Zaid came, the signification of the word Zaid 
is upon all of his parts from his head to his feet. 

Partial (al-Tadammun). It is the signification of an expression upon part of the meaning for 
which that expression was formulated so that it is part of the meaning. Like, for example, 
the signification of the word Zaid 'upon his head or his hand in your saying: Zaid came. Its 
meaning is that all of the body of Zaid came, his head and his hand being components of 
the body. Therefore, the expression Zaid indicates upon his hand and his head with 
partialness. 

Associative (al-lltizam). It is the signification of an expression of something outside of the 
real meaning of the expression. The expression requires the mind (to recognize) that it is 
as such in that whenever the word is mentioned, the thing outside of the reality 
immediately occurs in the mind of the listener also. Like, for example, the signification of 
the word: Sun upon its light. Certainly, the light is outside of its reality (in meaning), 
however, whenever the word Sun is mentioned, the meaning of its light occurs in the 
mind also with addition to the actual meaning of the disc of the sun. 
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tilljia tLXLk-o Ihfa JLjCL^I s Jail)! £_*bj jJJI ^^juJI »Uj ^^JLt Jju JiaJJI 

.Juj Ju**> c lj>l £*^> ^^JlC Jju - JzikJI i ^^oj - ( Juj) 

- (juj) cilljis -2-.-U.i2j Ihfi JuJ> jLt - JUaL^)?I - Jju dUJi' j 

.Julj>l j-o dUS j «Ju j Juj j ^^Jlc. Jju - <U JiiLJl 

* lj>Vl lilb* (jlaju Jju Ju-b c lj>l ^>j> ^^Lfc Ji ^JJI Juj JiflJ jbG ^^bvJI * j> ^^Lfr 

Jziiii lot ilj^i ^ ^uji l5 juuo dUs j/ ^1 r ijiryi ihb ^ 

♦ (j*u>JLH) Ikii o ^S US' ^-oLJI ^S ^Js J^-b <u£J 

JaiJ /S UK SI »2L-oljlJI iWa J o«J (Juj) JJUi tiu-oljlJI itti JaiJJ ^ ^1 j 

*-oLJI ^S ^ ^ (juj) 

.UT j Lli iiJbJI ^ ^jUWI ^^^1 dUS JLc 2JVjJI ipljiNI iWa 

SECTION TEN 

The word or expression signifying the total meaning for which the word or expression was 
formulated, by mere usage, is Coincidental Signification (al-Dalalah al-Mutabaqiyyah). 
Then, your saying Zaid, by mere pronunciation of it, signifies all of the parts of the body of 
Zaid. Likewise, it signifies, by mere usage, his parts as Partial Signification (Dalalah 
Tadammuniyyah). Your saying: Zaid, by mere pronunciation, signifies the head of Zaid, 

his hands and other than that of his parts of the body. 
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Regarding the signification of an expression upon the total meaning, it is because the 
total meaning is that for which the word or expression was formulated. Regarding the 
signification of an expression upon part of the meaning, it is because the word Zaid\s 
that which signifies all of the parts of his body. It signifies some of these parts also 
because understanding the whole requires understanding of the part. 

Associative Signification, however, requires the essence of that meaning to be outside of 
the reality in such a way that whenever the word or expression is mentioned, that outside 
meaning comes immediately in the mind, like the light of the sun which is outside of the 
real meaning of the sun. It enters the mind of the listener whenever the word sun is 
mentioned. Otherwise, there is no Associative Signification for a word or expression. 
Then, for example, the word Za/dhas no Associative Signification. Therefore, whenever 
the word Za/d\s mentioned, there does not come in the mind of the listener a meaning 
outside of its real meaning. The scholars of Logic consider, in Associative Signification, 
that the signification of that meaning outside of the real meaning be perpetual (in all 
times) and all encompassing (i.e., for all people). 

(j^Atl) Ikil ^ - .Ijittl j ^JarJI j ZilkJI - dOHll o^JI a-J> Lo :JjVl 

^^Lfc J-Xj j t^Jalll \lfi> j - ^jl Jj^I2j ^i^aj ^^Jlc. J-b ,j^> ydl ^^Lt Jjj Lo 

3 LaJi ((j.^a.J>Jl) £-o j»j}Lo j t ^ tua^L l I 4jLi> ^^fr £jl> JJ-^I J ~ JJ-^' 

.pljlftl lias j Lbj_y jUiVl ^1 jiL: IkiJUl sib 
JiihJI i^^w Lpji (juj) Ihli Jl-o tiiw ^aiJI H^i j ILlkJI ZWa jus Lo 

:UJ jLSl 6 Ll*J ,j> *i jjJI Ja^uJI -kilJI j 
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.flj^l lift j ( jJUJI) ajl Jut Jju tiilkJI si^i JUj Jjl oli Jlc Jju (JttVl 
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SECTION ELEVEN 



The word subject, is for a meaning, either its meaning is Compound (Murakkab) having 
parts or its meaning is Uncompounded (Baseet) having no parts. The Compound, then, 
which has parts for its meaning are two kinds: 

First, that which has the three significations: Coincidental, Partial and Associative 
(Mutabaqah, Tadammun and lltizam). For example, the word: sun. By mere mention, it 

signifies the entire disc of the sun. Therefore, this is Mutabaqah (Coincidental 
Signification). It signifies half of the disc because that which signifies the whole disc 
signifies half of it by the higher method (Tareequl-Ula), this is Tadammun (Partial). It 
signifies the light emerging from it. The light is outside of the real meaning of the sun but 
associated with the sun. When this word (sun) is mentioned its light occurs in the mind 
and this is lltizam (Associative). 

Second, that which has Coincidental Signification (Mutabaqah) and Partial Signification 
(Tadammun) only. Like the word Zaid. By mere mention, it signifies the entire body of 
Zaid, this is Coincidental (Mutabaqah) and it signifies the head of Zaid as a component, 
this is Partial (Tadammun). 

The Uncompounded expression which has no parts to its meaning are two kinds also: 

First, that which has Coincidental Signification (Mutabaqah) and Associative Signification 
(lltizam). For example, the word Allah. By mere mention of this Great Name it signifies 
the essence of God, the Exalted. This is Coincidental (Mutabaqah) and it signifies that He 
is the Creator, this is lltizam. There are no parts for Him, He is exalted above that. 
Therefore, there is no Partial Signification (Tadammun). 

Second, is that which has Coincidental Signification only, like the Interrogative (Particle) 
Hamzah (al-Hamzah al-lstifham - a symbol used in an 'Arabic sentence to make the 
sentence interrogative). Its meaning is that Particle voweled with a sound which emerges 
from the mouth. This is Mutabaqah whereas there are no parts for it and no necessary 
association. Therefore, there is neither Partial Signification nor Associative Signification. 
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:0Y) J-i 

:jUp ^LlkJI Lf i J uJI JU JIjJI JaiJJI 

aJ^jJI sjifc Cols' j ij^juJI sLljuo t J> ^^Lc &Jj> Ji ,jJJI JiaJJI jJfe j 'c-^J -0 

t^^JuJI ej> ^^JlC Jju a1oJ>JI ftjjb C J> jJ& ^JJI (Ijuj) jii (pjlS Juj) J^-o (Oj^aLo 

t j> 4 _ s JLc Jju 1Lj>JI &ia> e j> j& jJJI liUiS" j j»jLuJI t > : ^^l ^^s-iJI dJS ^^Lju 

.<J i^jJI «Ll*-o (j»j13) j (Ajj) ,j-o A>Ij Jisj -L^iAj (jwtS 

j Oj~£tLo ZJ^i tOj^JuJI sLjuo c j> ^^Lc 6jj> Jju ^ (jJJI JiiJJI jjfe j :iji-o -Y 

.(I) jL>^uLJI |> 148.7.1.^1 »>4^ *j> aiiaJJ jj Lo :JjVl 

J^o ^^^LfcJI t j> ^^Jlc JiiJJI c j> Jju *^ j£J j < c j> ^^juJlI j < c j> JaiJU jlS" Lo .'^LJI 
{ y l ^J\ dJi j - *L*J j .(JIjJI) j LUI) j Jj>l ^ aJial) jli (juj) 

Jju ^ ( Juj) IkaJ t \y>\ j£J j Lft^c- j j^l j J^> jJI j JuJI j-o * lj>! - ^>^juJI 

J^J LS^ V *LJI j (JU)) JU JlC Jju ^ - ^iLo - JjJli t (-bj) jJu Jj>l ^jL, 

L? U ^ t cr uvJI C J> L? U JaiLII c j> Ji j 4 C J> sLjuJ j <*j> JiiJJ jlS" Lo rcJllll 
aj JiaJJI jli ((J ^kiJ L-J j LJlt jli" lil (JJI Ju_t) Jl-o olj-JI ^^juJI *j> 
Jju Ju-aJli iLf L3uJI c j> ^^Jlc Jju JiaJJI *y> j t Lajl jlj> <J ^^JLat-oJI j (JJI) j (-L_t) 

( JJI J^t) US' il^JI j <jJUJI JU Jju ( JJI) j ( ^1) J^LL Lo 
<jJJi jJu ^-o c j> ^^U. J-b *i (Ju_t) j ((JJI sJu_t) ^u—l jJJI 1 > :; aJI (j^-iJI iiUS 

.1^* TjJlc dUi Jji j\ju - j>h\ ^ j**. jju t (Jjo j i^^jji 
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J i il ^Jl ^j-JuJI c j> JiiUI C J> Jj j t t j> *LjuJ j < c j> -kill jlS" Lo J\ 
C J> JAj JiaJJI e J> j - Uajl jTj> aj ^^juJI j <(jl?LJI) j (jl^^pJI) jlj> 

lJd?lj ^^Lt Jju (ji?LJI) j t jLj^l ^ 4i_^>j-JI LjIj-jJI ^^Jlc J-u jL^Jli (Lr JuJI 
jLj^fl dUi Iju^»l3 - (jl?UI «Jj^ ^h 9, (J^jlJI ij^i-o tjLj^l 

SECTION TWELVE 

The expression signifying a Coincidental Signification (Mutabaqah) are of two types: 

1 -Compound (Murakkab). It is the expression in which its part signifies part of its intended 
meaning and this signification is intended. For example: Zaid is standing. Zaid\s that 
which is a part of this sentence signifying part of the meaning, in other words that 
specific, known individual (named Zaid). Likewise, standing is that which is part of this 
sentence signifying part of the meaning, in other words standing, and this signification is 
intended also. Therefore, the speaker, at the time of saying: Zaid is standing, intended for 
each word, Zaidand Standing, the meaning for which they were formulated or created. 

2) Singular (Fard): It is the expression in which its part does not indicate upon part of its 
intended meaning, the intended signification. The Singular (Fard) is divided into four 
divisions: 

First: That expression which originally has no part, like the Interrogative Hamzah 
(voweled with Fathah). 
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Second: That expression which has a part, however, part of the expression does not 
indicate upon part of the meaning, for example: Zaid. The word has three parts (the 
letters) Z, Y and D. For its (intended) meaning, which is that specific individual, there 
are many parts, the hand, the leg, the head and other than these. However, parts of 
the word (Zaid) does not signify parts of the body of Zaid. The Z, then, does not 
signify the hand of Zaid and the Y does not signify the leg of Zaid. 

Third: That the expression which has a part and for its meaning is a part and part of 
the expression signifies part of the meaning, however, not upon the part of the 
intended meaning. For example: 'Abdullah. When it is a proper name and noun for a 
person, this expression has two parts: 'Abdand Allah and the meaning has two parts 
also. Part of the expression signifies part of the meaning. Hfo/signifies that which is 
the opposite of free (meaning a slave) and Allah signifies the Creator. However, the 
intention of the word Abdullah is that particular person whose name is Abdullah. Abd 
does not signify part of the body of that person and Allah does not signify its other 
parts, Allah is exalted far above that. 

Fourth: That the expression has a part and the meaning has a part and part of the 
expression signifies part of the intended meaning. However, this signification is not 
intended. For example, the rational animal {a\-Hayawar\ al-Natiq). When it becomes a 
name for the human, then it has two parts: al-Hayawan and al-Natiq. The meaning 
has two parts also and part of the expression signifies part of the meaning. 
al-Hayawan signifies the animalism existing in the human and al-Natiq signifies the 
rationality of the human. 

The intent of the two words: al-Hayawan and al-Natiq is the meaning itself existing in 
the human. However, the intention of the speaker at the time of saying: The rational 
animal came intending that particular human. It is not that someone came being 
described with (the characteristics of) animalism and rationalism. Then, perhaps the 
speaker is not familiar with the meaning of al-Hayawan al-Natiq and he only intended 
(to say:) that particular person whom the name al-Hayawan al-Natiq was coined for. 



19 



jL>s-JI j 2JLA*J\ 

:0V) J^i 

Culj) (JJjj JJL« < ( 4j L a > ) j JaiiJI *J (^JuJI ^Uj ^ JiaJiJI JUjCL^I 

cJj dbl Jl^Ej ((j^o-iJI cJj) Jl-o (IjUs-o) < _ r o— j 4>jl> ^ jl Jii-UI aj 

jjj JU ^ jho mtl Col j) .'^^juJI ^ JiilJI JL*lJ - Jjij* 

jLUSo <( c ^ j x ^ j^ oJL l l cJL»o) r^^LauJI £jl> ^ JLaUl JLalJ ^j^-Jjis j 

(j»U>JI ^^y) LJlSo t (^UjjJI ^ Ijl^I Col j) :&L_*-o ^ JaiJJI JLjClJ j^-Jjij j 
J yj\ Ujl j j!a*JI jl _^*JI t^^Ls^Vl sLjuo ju*^ ( juJ ) j-o il j^JI jl ^^Lc 
(jl-VI) Lol yU^JI Ji-Ju ^JJI jjb ^U-lJI J^>yi il ^Ui-iJI J>jJI y*> (jl-I) j-o 
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THE LITERAL AND THE FIGURATIVE 
SECTION THIRTEEN 



The use of an expression in the total meaning of the subject of the expression is termed 
Literal (Haqeeqi). For example, your saying: I saw the sun, intending that you saw all of 
the disc of the sun. The use of an expression in part of the meaning of the subject of the 
expression or in its (meaning) outside (the literal meaning) is termed Figurative (Majazi). 
For example, your saying: I saw the sun, intending that you saw part of the disc of the sun 
at the time of sunset or intending that you saw the light of the sun. 

As such, the usage of the expression in other than the meaning of its subject is called 
Figurative (Majazi) also. For example, your saying: I saw a lion, intending that you saw a 
brave man. It is necessary at the time of using the expression figuratively (whether in part 
of its meaning or outside its meaning or in another meaning) to have an indication 
signifying the intent of the figurative meaning. 

For example, you say: / saw the sun in the state of an eclipse. Then, in the state of an 
eclipse is an indication signifying that the intent of the sun is part of it and that you saw 
part of the disc of the sun not the total disc because in the state of an eclipse part of the 
sun is not seen. 

You say at the time of using the expression outside the meaning: the sun entered into my 
room. The word entered is an indication signifying that the intent of the sun is its light 
because that which entered into the room is the light of the sun not the disc of the sun 
itself. 

You say at the time of using the expression in other than its meaning: I saw a lion in the 
bath house. The words in the bath house is an indication that the intent of a lion is not its 
original meaning, in other words, a carnivorous animal. The intent of a iion \s only a brave 
man. Therefore, the brave man is he who entered into the bath house. Regarding the 
carnivorous animal, it did not enter into the bath house. 
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:(U) 



(^ji^-o) j lip 'l^y jj-^ t^jls^JI ^^^-aJI ^ j jj-^ iiiUI j-* jt-fij 

j t jL? JiLi j t jli" U IfrjJI) jJ& ^^LfVl ( yLJbJI ULl*-o jli (6^aJI J^o 

^^LauJI life ^Jd L^JUal^I j5\J j ^?j^2>uJI oIa^jJI *1& ^ L^JUai^I 
^^ljuJI ^ j i^jUwJI ^^^juJI ^.l* JUL LIS" dwj>w 1$1a> (jjUi-JI 

jLj^l j-o ^yLJbJI sLa-o oljl j JiaJJI life JJLo JUaLmJ JlLc <-*^j JlU-j^O (^^Lji^JI 

cJl^j) :J^4j jl Jl-o t jy^J) ^jLl^Jl iLjuo Jaji}) ij^iLjl jl ^^Lt J-u 

jL^jj JLLfr c^Lu«JI t^LftjJI jJfc U}LaJI) j-o il^JI jl ^Js. 2j^Ja (J^LgJI Jujj S^L? 
-*JI Jji^JI-^jU^JI 6La-o JLxZj Ju_t Lol j ifi^LaJI *i t UJI jJb JMgJI 

l^ij (?^Li> CwJu£») :cl3 jli <ajjy jj-b ij^iljl ^^^juJI |«^jL SI 

t LfrjJI ^ j t^j^uJLtuJI ,jjJ i^jyuJI oLaTjJI olS is^L^JI ^ al^JI jl a-oLJI 

.Sui 

SECTION FOURTEEN 

At times, the usage of an expression is in its figurative meaning whereas that figurative 
meaning is that which is understood from the expression without any indication and the 
literal meaning is not understood without an indication (Qareenah). This, then, is termed 
Tranferred (Manqul). For example, Salah (prayer). Its original literal meaning is Du'a 
(supplication), whatever type of supplication it may be and whatever form it make take. Its 
usage in the meaning of these special cycles (Raka'at) is figurative. However, the excess 
of its usage in this figurative meaning makes it as such. Whenever Salah is said, the 
figurative meaning is understood and the literal meaning is not understood. 

It is obligatory, at that time of using similar expressions and intending its literal meaning, 
to produce an indication signifying that the intention of the expression is its abandoned 
literal meaning. For example, you say: / prayed the prayer of sighting the new moon. 
Then, sighting the new moon is an indication that the intent of Salah is supplication 
because the recommended (action) at the time of sighting the new moon is supplication 
not prayer. Regarding using it in its figurative meaning- the transferred meaning- it does 
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not require any indication. The intended meaning, therefore, is understood without any 
indication. If you say: I prayed Salah, the listener understands that the intention is the 
prayer having cycles (Raka'at) known to Muslims. Supplication is not understood at all. 



<^S -kiltl j .sbl jl LJlT jl p-J Lol r^ljil iS^j ( JLt i^iJI ^b^JI jiaJLtl 



tJtai j»LJI JiiJJI IJl^j jji5sj jJ <Gl (^-auj sJuu Oj5L*JI ^JJI j (^b -\ 

i jL^jj lift j . LaSb <uo^A5' *tf t b_«£ sJju JJL j ^ 

jl ajU (*j13 Juj) :JJLo < (oIT) j ( JJu^) <ui JUL jl ^JJI jjs> j ( bo I 
jjb lift j < (IL~a3) LaJ ^^o— *j j (olf lift) <ui JUL jl j (jJurfS* IJt*) :<uj JLL 

^ <Gb (o j~bl) :JJLo (oi^) ^ j ( JJu^) <lJ JlL jl H jlll j L biil) Lol j 
a_JI J^Ia% ^jJI jV (oIT lla>) <lJ JLL jl ^c~£2j *i j (jj-L^ lift) <ui JUL jl 

.dUl^ j-*^b c ^j-^j j-oVl bo I u Jjij j c j_t jL>Vl jjb (^jSnJI j jj-L^JI 

:*Ljuo (o * (.l^ii-yi) j (<^fiil) j ( ^Vl) JJLo tk-lj-^aJL cJikll Jju Lol 

.a>I j»l o^r^j Ajl cJll? :ftbjco 
j (v^ucJI) j (^>jill) j (<>uiJI) ,Z>I^Jb ^ j5U oikll JL* Jj^ Lol 
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i 'k> I J*a 

umu cJJ? :«Ll«-o (! t LJI j£\ Lo) j (i>l j-^JL *^ ^5sJ l^Jw <Gj£" cJJ? :6li*-o ( Ig-Jii 
^Jb ^5>J < Aj) cJJ? :&Ll*-o (jjj L) j <£>Ij«^ jj-b Lii? jS\J <*UJI "<>j£ j-o ^oL*JI 



: jLtjj IJl* j . L^b a-o^A5" t iLJb «Jlju JjL |J j ciL*a J2I3 

il> jIjJI jij (juj jb) J*Lo t^HII *j*-fl ^1 JjVl *j*JI ^iLbl jL$> j-o jlj^I lift 
iSij jlj t J^U 2LL^» jI?UI jji (jkbJI jlj^l) J^o iJjSfl t j*JJ ^yi^l jl 

^1 ^llll t J*JI AJ«-o jli" iLjUo p^ij Jj*^l C J*JI 
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THE SINGULARAND COMPOUND 
SECTION FIFTEEN 



The expression of a singular subject is of three kinds: the noun (Ism), the verb (Kalimah) 
and the particle (Adah) . The compound expression is of two kinds: 

1 ) Complete (Tamm). It is that for which silence is appropriate after it in the meaning that 
if a person speaks this complete expression only and then is silent and does not say 
anything afterward, his speech is not defective. This (Complete Expression) is of two 
kinds: 

a) It is either Informative (Khabar). It is that which is proper to say about it (that it is) 
true or false. For example: Zaid is standing. It is proper to say about it: this is true and 
it is proper to say about it that: this is false. It is also called a proposition (al-Qadiyah). 

This is the primary consideration in Affirmations (Tasdeeqat ). 

b) Or it is Creative (Insha). It is that which is not proper to be said to be true nor false. 
For example: You strike! (Idrib!). It is not proper that it is said about it: this is true or 
that it is said: this is false because that which arrives at truth or falsehood is 
information about something and the narration of something. Regarding a command, 
it is not as such. Insha is of two types: 

a) Either it signifies a request with clarity, like the Command Verb (Amr), the 
Prohibitive Command Verb (Nahiy) or the Interrogative (Istifham). Then You strike! 
(Idrib!), its meaning is the requesting of striking with clarity. Don't strike (La Tadrib), 
its meaning is requesting the lack of striking with clarity. Are you striking? (Hal 
Tadrib?), its meaning is seeking the understanding that you struck or not, with 
clarity. 

b) Either it signifies seeking, however, it is not with clarity, like wishing (Tamanni); 
hoping (Tarajji); surprise (Ta'ajjub) and calling or summoning (Nida). Then, 

(saying): / wish I were a bird means to seek to be a bird, however, it is without 
clarity. (Or saying:) Perhaps I was a scholar, its meaning is seeking to be a scholar 
without clarity(0r saying:) What a lot of water! its meaning is seeking the surprise 
of the listener at the abundance of water, however, the seeking is unclear. (Or 
saying:) O Zaid! its meaning is seeking Zaid, however, it is unclear. 
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2) Defective (Naqis): It is that which silence is not proper after it in the meaning that if a 
person spoke with this defective expression only, then became silent and did not say 
anything after it, his speech would be defective. This is of two types: 

a) Either a Bound Compound (Murakkab Taqyeedi). It is that which is a compound of 
two parts and its second part is bound to the first part whereas the intention is not 
understood from the first part except when the second part is with it. Sometimes, this 
binding is from the perspective of attaching the first part to the second part. Like: The 
House of Zaid. Whereas the House is annexed to Zaid and the intent of: the House is 
not known except when Zaid is mentioned along with it. Sometimes, the binding is 
from the perspective that the second part is an adjective (Sifah) for the first part, like: 
the rational animal (al-Hayawan al-Natiq). Then, rational \s an adjective for animal. 
When only animal is mentioned, it is not known that the intent of it is the human 
except when rational is mentioned with it. This type is the pillar in the section of 
Apprehension (Tasawwur). 

b) Either the Compound is unbound (Ghairu Taqyeedi) and it is that which the second 
part is not bound to the first part in that the first part's meaning is understood whether 
the second part is with it or it is alone. For example: Fifteen (Khamsah 'Ashara). 
Then, Five (Khamsah), its meaning is known whether ten '\s (mentioned) with it or not. 



l^lZSi\ LoLlII oli>JI j <L^3UI oLT^JI 3 <o>JI J? lift I ^l*-o dlpl 



SECTION SIXTEEN 

In comprehension of the meanings of singular expressions (Mufrad); Defective 
Compounds (Murakkabat Naqisah); Complete Non-Informative Compounds 
(Murakkabat Tammah Inshaiyyah), all of them are called Apprehension (Tasawwur). In 
comprehension of the meanings of Complete Informative Compounds (Murakkabat 
Tammah Khabariyyah), they are called Affirmation (Tasdeeq). 
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:(>V) J^i 

olyl jp> (jLjVI) JJL- <l^^> J jlT jjJI JiiU JLL (J&JI) 

: jU...>3 jjjs j o! Ji*i\ ciib J-o-*^ jL-J^I Jail j <i> 

JJLo .^jLjlo -JSUI Jl ju^JL -olyl jtf ^ifl JSUI jj* j <<>r^JI J£JI -> 

jjjjl 4-j>b j-o ^^jilLk-o Ijjl^ jl j t jL*jl p^.»...o.> jl J jjjLafa ' Lo ol jjl jlj ( jLiJ^I) 

t^jjluj * jJz. -J£JI Jl -sjljjl jli" jifl ^^ISsJI jjb j <dl£-LJI C5 15UI -V 

jj-o ciiJi j t jJI-o ^ * * * j t jJLo \ " j i jLLol ^ * J.o...'L' J5* (jl-XLjl J^-o 

. lj5\Jb j t jJLo ^ ♦ ♦ ♦ jljtLo Jj| ^JLo ^ • ♦ jljtLo j t jJLo ^ * * jljJLo j-o J3I jLlLol 

i^Ju J jj* j\S jl j i LJj> Ajji LJ L-ajJL q\£ (jJJI JiiJJ JLL ( JLb)fl Jj»JI) j 
J jLj^l jl £-0 (jJJI jl>^>JI Jl L-ujjL Jj> ajU jLjVI J^-o tLi^ 

W>l J jViJS' 

.jL*J)N L-gjJL jj> Juj J^-o il iL^Lbl LJj> j^ LaJ - JJbJI ^j^JI 
.^Lo jf\ >TJTa3> ^JJI J5UI j.J^I Jj^hjliy J JL^)fl Jj^JU 

j-o Jl>Ij J^-Ij JisJ JaiJJI £_*bj j3 (SiJuCLo jLuo <J jlS" ^JJI Jail! JLL (d^l^ujl) j 

((j-j— UJI) (jlj*JI) (Lialll) (yjbjJI) :LftLLx-o (j^) ikoJ JJLo ijljuJI ciLb 
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^^^JUo ^ J.o.o.T.^tj JJ <U5J j <Ju>lj (JLx-o jj jlS* (jJJI JiflJJ JUL (jUwJI j iLJbJI) j 

jlj^pJI :«Ljuo ^JJI jlJSM JJLo <c ^JL?Vl sLjuo ^ Lff £ J jA\ ddh L-^luJ ^1 

jl j t aJLJL-> jlS - < _ 5 JL^»Vl »Ljuo ^ JLiUI lla> J^jClJ lib (si jsd\ j ^Jd Ju-Vl 

. IjUs-o jli" C ^C. yJI sLjuo ^ J^-JtL^I 

.j-lJI j jLj)?l JJLo t Jl>Ij ^j^juo U$J ^JJJI t^JaiJU JLL ( jlijl jlJI) j 
JJLo i j>^l ^^ljuj -k-jjj ^ J ?■? .,>■ * t^-*- 0 L>4^o J^J ^jJLUI j-JiiU JLL ( jLjLlJI) j 

THE UNIVERSAL AND DIVISIVE CONCEPTS 
SECTION SEVENTEEN 

The Universal Concept (Kulli) is said of the expression which has numerous members, 
(the expression) encompassing all of them, like, the human. It has numerous members 
and the expression human includes all these members. 5 The Universal Concept is of two 
kinds: 

1) The Uniform Universal Concept (al-Kulli al-Mutawati). It is the Universal 
Concept whose members, with relation to the Universal Concept, are equal. Like: 
the human, its members are equal in that all of them are human, although they 
differ from the viewpoint of knowledge and ignorance and viewpoints other than 
these two. 

2) The Non-uniform Universal Concept (al-Kulli al-Mushakak). It is the Universal 
Concept whose members, with relation to the Universal Concept, are unequal, like 
a measurement. A Universal Concept could comprise 10 meters, 100 meters and 
1000 meters and other than these measurements, in that members are not equal. 
Rather, they are differing from the perspective of measurement - the measurement 
of 10 meters is less than 100 meters, the measurement of 100 meters is less than 
1 000 meters and so forth. 
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The Concrete Divisive Concept (al-Juzi al-Haqeeqi) is said of the expression which has 
one meaning and it is not possible to apply that meaning except upon one member, like: 
Zaid. The Appended Divisive Concept (al-Juzi al-ldafi) is said of the expression which is, 
in relation to that Universal Concept above it, a Divisive Concept (Juzi), although it is in 
itself a Universal Concept (Kulli), like, the human (Insan). It, then, is a Divisive Concept 
with relation to animals (Hayawan) which are above it, in that the human is in itself an 
Universal Concept because its members are numerous. 

The Concrete Divisive Concept (al-Juzi al-Haqeeqi) is also an Appended Divisive 
Concept (al-Juzi al-ldafi). Then, for example, Za/d'\s a Divisive Concept with relation to 
the human (Insan). The Appended Divisive Concept has two members: the Concrete 
Divisive Concept and the Universal Concept which is above it as a Universal Concept 
greater than it. 

The Homonymous Concept (al-Mushtarak) is said of the one expression which has 
numerous meanings. The expression is formulated for these different meanings, one by 
one. Like the 'Arabic word: 'Ayn whose meanings are: gold, silver, scale, spy, knee and 
meanings other than these. In using a Homonymous expression in one of its meanings, it 
is necessary for a indication (Qareenah) to exist signifying that intended meaning, as it is 
said: 'Ayn as-Safra (golden 'Ayn) for gold and 'Ayn al-Bayda (white 'Ayn) for silver and 
similar to that. 

Concrete (al-Haqeeqah) and Abstract (al-Majaz) is said of the expression which has one 
meaning, however, it is sometimes used in another meaning due the appropriateness of 
that secondary meaning with the original meaning. For example, the lion, whose meaning 
is the particular carnivorous animal. However, sometimes it is used for the brave man due 
to the relationship (of likeness between) the brave man and the lion in bravery and 
boldness. If this expression is used in its original meaning it is Concrete (al-Haqeeqah). If 
it is used in its secondary meaning, it is Abstract (al-Majaz). 

Synonymous Concepts (al-Mutaradif) is said of two expression which have one meaning 
(synonyms), like Human (Insan) and man (Bashar). Dissimilar Concepts (al-Mutabayin) 
is said of two expressions each of which have independent meanings not connected with 
the other meaning, like: the Human and the Rock. 
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:(>A) J^i 
:L>49 >T J^^-o LJ^ Ll^uU lil 

j jLttj^fl JJLo t ^>^l iljil (j^j UjSsJ^I iljil jj^sj jL <jLjL*JLo Lol 

iljjl f-f"^-' 1 jL*J^fl iljil £*^> jl SI tjLjLaJLo jLiS" ji?LJI 
j]?b Ji" j jl?b jLjl Ji') :^lLo -Jjiii * LIS - >^l Lf U U^Lo Ji' Ju^ j\j> idajl^ 

. ( jL*jl 

,j-L^2j *tf j i il j^l j-o (■ ^ (,5^ jL*J*^l ^Ju^-i *if J t jLJl^ U^jij j^-xl^ 

t js. LIS - U^jlo j^lj Ji' c ^ij jl j> rjJijLb j < jLj^l ilyl j-o ^jJic. >joJI 

. ( jL*jL ^r^>JI j-o «; *i j jS^J jLoJ^I j-o c *^) J^i-o -Jjjild 

ciJJi jjSvj ^ j t j>y\ 5 1 }LoL£ LuSsJo-l jj5sj jL t ULI2-0 tjOa-S j j^frl Lol j -V 

^<>j>J J-oLi jl^jJI jli tjL*j^l j jl_^JI JJLo tJjVl iljjl u'r\ » . 1 "il ^A-oLi >>^l 

.Lji jl -UiLo jlj-^JI ^ Lr a>l jLj)?l j -Lib :jl -ULk* 

Lol , -t 

t j-o ^>^?l /^o L^a>l j *)l>j j-o ^>^l j-o Uxl U^_Lo Jt>lj i 6 

j (jla^u'Sn J-o-iu 4jV ^0 (jla^u'Sfl j-o jLoJ^lj ^^jla^jVl j jL*J^?l J«^-o 

j-o p_tl -Uul -(jla^jVl j «jjJJI i j— j^I (> ^ais-lJI j jjlll (j^a^jVl L ^r*JLll£' (jla^Vl 
J-o-^>j j (jla^uVl jL*J^n J-o-ij <dLd jLaJ^I _^tat j jLaJ^I J-o-ij 4jV j-o jL*jVI 

j^Jlc ajj^i ^4> ^0 jla-uVl j-o p.c.j jL*J^li :jil .jLujL (j^J ^JJI jla-uVl JjjJI 
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:aj JLL j (jLjl life) <d JlLJ i( J^Ji\ Lr a^Jj\ ^s. jl^Ju^j {j£^Ji\ j <. jLj^l)J 

.((j^l I!*) 

(jL*j| lift) :aj JLLJ ((jla^jVl jji Oj— /"^l ^^tk-iJI ^^Jlc. J-l^* «Jt>j (jL*J^I) ^S\J j 

c^ajJI) cr «— j LujVl lift j .(jLjl lift) :J JLL ^ j ((j^wl lift) JUJ < jLj)?l 

THE FOUR RELATIONSHIPS (AN-NISAB AL-ARBA') 
SECTION EIGHTEEN 



When we compare one Universal Concept (al-Kulli) with another Universal Concept, 
both are: 

1) Either Equivalent (al-Mutasaawi), in that all of the members of one of the two 
are all of the members of the other, like the human (Insan) and rational beings 
(Natiq). Both are equivalent when all of the members of the humans (Insan) are 

themselves all the members of the Rational beings (Natiq). Its rule: it is 
permissible to attribute each of the two with (the characteristics) of the other, as an 
Universal Concept. You say, then, for example: Every human is a rational being 
and Every rational being is human. 

2) Either Non-Equivalent (al-Mutabayin), in that there is no member of one of the 
two, in stages, under the other. Like: the human and the stone. Both are Universal 
Concepts, however, (the attribute of) human (Insan) cannot be applied to any of 
the members of stone and stone cannot be applied to any of the members of 
human. Its rule: it is permissible to negate each one as a Universal Concept for the 
other. You say, for example: no human is a stone and no stone is human. 
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3) Either More General and More Specific without exception (A'amm wa Akhass 
Mutlaqan), in that one (of the Universal Concepts) include all of the members of 
the other and that other (Kulli) is including some of the members of the first. For 
example, animal (Hayawan) and human (Insan). Animal includes all of the 
members of the human, however, the human only includes some of the members 
of the animals. Therefore, the animals (as a Universal Concept) are more general 
(A'amm) than the human, without exception, in other words, always. The human 
(as a Universal Concept) is more particular (Akhass) than the animal, without 
exception, in other words, always. 

4) Either More General and More Specific from a perspective (A'amm wa Akhass 
min Wajh), in that each one of (the two Universal Concepts) include some of the 
members of the other and others (as well). Each one is more general than the 
other from a perspective and more specific (Akhass) than the other from another 
perspective. For example: the human and white. The human, then, is more 
general (A'amm) than white because it includes white and other than white, like 
the person white in color and the person black in color. White, also, is more 
general that the human from a perspective because it includes the human and 
non-humans. It (white) includes white humans and it includes white paper which is 
not human. Therefore, the human is more general than white from the perspective 
of its including white and non-white, however, it is more specific than white from 
the perspective including white from the human and the non-human. White is 
more general than the human from the perspective of its including the human and 
others, however, it is more specific than the human from the perspective of 
including the human for (being) white and non-white. 

Its rule is that the two Universal Concepts (Kulli) can be applied to a member and 
each one is different from the other in members. The human and white both are 
applied to the white person. Then, it is said: this is a human and this is white. 
However, the human alone is applicable upon the black person not (something 
else which is) white. It is then said: this is a human and it is not said: this is white. 
Likewise, white alone is applicable to white paper not the human. Then, it is said: 
this is white and it is not said: this is a human. These four (relationships) are called 
the Four Relations (an-Nisab al-Arba'). 
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wk!loU£JI 



ZI*a> »Lj jJb jlS* j tluJbJl ^ 22tLLa ss\ji\ CJli - (jJJI C _^JL^JI jjb j (^jjJI) :JjSfl 
iLJbJ Lj> j L^EjU^ libis-o fiiljil CJli" ,jJJI (J5sJI j (j*JL*JI) .^LlII 

^4ajU> jli Lfe^-c- j (j^-tl j ij-o^l j jL*J^I) ^JJI (jl^JI) JJLo tsjlyl 

.LiJiikJI jjlibJI sift ^»^J t j> a_j[^JI jl Ujss^^^ liSos j tobl_^>JI 1JL 

ILJ> c j> jJb j t aJLJL>Jl ^ ZltLLo silyl cJl^ (jJJI ^JSJ) yt> j (J-^iil) rdJllll 
.laJbJI iail-o ol jil jLj^l j ( jL*J^f I) 4JLJi> c j> jJb ^JJI (jJ?LJI) J»Lo < siljil 

jL*J^I jJz SI -jLj^l 2dLji*-> Q^Zsmi ^ jjb ,jJJI (ciULiJI) JJLo dLji^JI 

1>jL> j »a>Ij XiLJL*-* ,j^2i>i-o j+s. jl5" ^jJI ^^iisJI jjs> j (j»l*JI ^yJI) oL>JI 
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THE FIVE UNIVERSAL CONCEPT S 
(AL-KULLI YAT AL-KHAMSAH) 
SECTION NINETEEN 

The Universal Concept has five types: 6 

First, Species (Naif). It is the Universal Concept whose members are akin in their 
essence (Haqeeqah) and it is the complete essence of all of its members, like, the 
Human whose members are Taqi, Baqir, 'AN and Sadiq and others. Their reality is one. 
The differences existing between them in height, shortness, color and other things are 
only accidental or nonessential differences not (differences in their) reality. The 
possessor of height, shortness, whiteness, blackness are all human not having any 
differences in that regard. 

Second, Genus (Jins). It is the Universal Concept whose members differ in their reality 
and the difference is a part of the reality of its members. Like the Animal whose members 
are the Human, the horse, the cow and others. Their reality is diverse. The reality 
(Haqeeqah) of man is different than the reality of the remaining animals. Likewise, the 
reality of the horse is not the reality of the remaining animals and so forth, except that 
being an animal is part of all of these diverse realities. 

Third, Differentia (Fasl). It is the Universal Concept whose members are akin in reality 
and their similarity is part of the reality of its members. Like being rational (al-Natiq), 
which is part of the reality of the human and the members of the human are akin in 
reality. 7 

Fourth, Particular Accident (al-'Ard al-Khass). It is the Universal Concept which is 
peculiar in one reality and outside the (main) reality, like laughing which is a Universal 
Concept particular to the reality of the human. The non-human, then, does not laugh 
while laughing does not enter into the reality of man nor is it part of his essence. 

Fifth, Common Accident (al-'Ard al-'Amm). It is the Universal Concept which is not 
peculiar to one reality and is outside (the main) reality, like walking which is a Universal 
Concept including the human, the horse, the cow and others in that their reality is 
different. It does not enter into their reality nor is a part of their essence. 
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:(Y-) J-rf 



Las j ( j (jlj^^JI) J— 1j <gV 4 jl^^^JJ jjoJjsj. jjb jjJI (^LJI jt— **JI) 
Ujb j ( ^^x-H) J ( J— 1j 4jV t^LJI p-u*>JLl L ^«-L> jJb ^JJI (jJlkJI jt-*4^JI) j 

jill ( y»>>JI) J 

.dUi ^ J-ob ^ji-t -^iLo -L^1jU> ^Jiijo* 

(jlj-^>JJ) JUL j (jl_^>JI) J,. o ... tj j aL>-1j (j-^> (jlj^j^JI) C^sO* J 

. JbJI U ^>JI ( y^) j <JiLJI ^^Jl 

SECTION TWENTY 

Sometimes, for one Genus (Jins) there is another Genus above it including this Genus 
and others of those whose reality is diverse. For example: a growing substance (al-Jism 
an-Nami) which is the Genus for animals because it includes animals and trees and 
others. They are both differing in their reality while both are growing suibstances. The 
general substance (al-Jism al-Mutlaq) is that which is the Genus for a growing substance 
because it includes trees and stones and they are both differing in their reality while both 
are general substances. 

The fundamental substance (al-Jauhar) is that which is a Genus for the general 
substance because it includes the stone and (man's) soul and both are differing in their 
reality while both are fundamental substances. There is no other Genus above a 
fundamental substance which includes it and other than it, upon examination of that, from 
those whose reality is diverse. Below the animal, there is no other Genus including it and 
including others. It is said of the animal, it is the Lower Genus (al-Jins as-Safil). 
(Regarding) the fundamental subtance (al-Jauhar), it is the Higher Genus (al-Jins al-'Ali). 
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dJJJJ £yj <Gl jLLcL t ,j-^> ^JJI ,j--L>JJ (^Lb^l ^jjJI) JUL Jlj 

p^JJ JUL j (^oUI j^jJI) L-^JL ^Lb^l ^jJI :jU^ J 1 ^ < J 1 ^ 1 

SECTION TWENTY ONE 

Sometimes, Appended Species (an-Nau' al-ldafi) is said of the Genus which has another 
Genus above it with consideration that it is the Species for that Higher Genus (al-Jins 
al-A'ala). Therefore, it is said of the animal, it is an Appended Species with relation to the 
the growing substance (al-Jism an-Nami). It is said of the growing substance (al-Jism 
an-Nami), that it is an Appended Species in relation to the general substance (al-Jism 
al-Mutlaq). It is said of the general substance, it is an Appended Species with relation to 
the fundamental substance (al-Jauhar). 

:(YY) 

Luju jj5^j j3 j <jLu)H L-ajJL jkldlS' L^y j3 (J^aJI) chilis' j 

.<LaJilps-o c-ol j-o - Lajl ~ J *a all j . I»Lju jj^- 1 
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>!>Vi 



«jl^>» 



I2Jb> ^ Lj 

»l>Vl 

__u 



•J? 



« tr -L»>» 



«ji?b» 



(jUu) 



SECTION TWENTY TWO 

The Genus (al-Jins) is sometimes near (al-Jins al-Qareeb), like the animal in relation to 
the human. Sometimes it is remote (al-Jins al-Ba'eed), like the growing substance, the 
absolute substance and the fundamental substance in relation to the human. The 
growing substance (al-Jism an-Nami) is remote by one stage, the absolute substance 
(al-Jism al-Mutlaq is remote) by two stages and the fundamental substance (al-Jauhar) 
is remote by three stages. 
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Likewise, the Differentia (al-FasI) is sometimes near (al-FasI al-Qareeb), like being 
rational (Natiq) with relation to the human and sometimes remote, like sensory (al-Hisas) 
with relation to the human. Then, sensory is the Differentia of the animal. With relation to 
the human it is a remote Differentia (al-FasI al-Ba'eed). For the Differentia, there are also 
different stages. 

:(rn 

< Lo jLj^l) -^iLo -J-Ju < Lo) LJi^j aj_c. J^-w lil J_^j*^JI t. cr >iJI 

.Lob Ijl> .'ol j>6\ \la> ^^-^ < ( jl?b j[^>) :cJla3 Lo jLj^l) :J_J 

Ul J^JI -Y 

:ci5 jl ((jJ^b j*— *>) :ci3 jl <(jl?b <_s-°b :cJuu ( (!y> U jLaJ^I) :J-J 

rJ-J I3U <,j^L>JI ^ytil j v^j^' Lr*-^' cr° j <j»bLtl ^jJI -V 

.Lob U-wj rol^^l lias ^^—j t (dUU, jl^>) :cJu> < ( V Lo jUrtl) 

jl < (dl>Lb .*ci3 jl t (dULb ^b :cJil3 t (5jjss Lo jL*j^?l) :cJL3 lili 
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JL> ^b Jl> 



THE DEFINIEN (AL-MU'ARRIF) 

SECTION TWENTY THREE 

When the unknown thing is inquired about with the words: What is /r?When it is said, for 
example: The human, what is it?Jhe response to it is called the Definien (al-Mu'arrif) and 
it has four kinds: 

1) The Complete Term (al-Hadd at-Tamm). It is the reply which is a compound of the 
Near Genus (al-Jins al-Qareeb) and the Near Differentia (al-FasI al-Qareeb). When it is 
said, then: The human, whatisit?You say: A rational animal (al-Hayawan an-Natiq). 

2) The Deficient Term (al-Hadd an-Naqis). It is the reply which is a compound of the 
Remote Genus (al-Jins al-Ba'eed) and the Near Differentia (al-FasI al-Qareeb). Then, 
when it is said: The human, what is it? You say: The rational growing substance or you 
say: The rational substance or you say: The rational fundamental substance. This 
response is called the Deficient Term. 

3) The Complete Description (ar-Rasm at-Tamm). It is that reply which is a compound of 
the Near Genus (al-Jins al-Qareeb) and the Particular Accident (al-'Ard al-Khass). When 
it is said: The human, what is /f?You say: The laughing animal. This reply is called the 
Complete Description. 

4) The Deficient Description (ar-Rasm an-Naqis). It is the reply which is a compound of 
the Remote Genus (al-Jins al-Ba'eed) and the Particular Accident (al-'Ard al-Khass). 
When it is said: The human, what is it? You say: A laughing, growing substance (Jism 
Nami Dahik) or you say: A laughing substance (Jism Dahik) or you say: A fundamental, 
laughing substance (Jauhar Dahik). This reply is called the Deficient Description. 
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:(Yt) J-5 

Cuts' lil ^1 ^ujUJI J?Uftl *i j ti^-UI £ lift I JL*iJ olLycJI ^ ^ ^ 

SECTION TWENTY FOUR 

It is not correct, in definitions, to utilize synonyms (Alfaz Mushtarak) nor figurative words 
(Alfaz Majazi) except when an indicator exists clarifying the intent. 



r 



:(Yo) J^i 



iJLai-o iJ? j t a_JUj>- :|»L*5I Ij^j ^^Lc ( ^ 0 ) J~£2iil ^ ^jJI ^^JJI <j\ -L-.i2.aJ I 

^jil c ^j-i |>JLC c-uoJ jl t j^-T t ^1 t ^j-i $J>J CwJ ^jJb (<uL>J>JI) 

. (|*jL2j j*uJ ijj) J ijj) *J^-° <>>l c 

.(iUj) J JUj (^UJI Juj) :JlL U^> 
^jJlC ^_^>l ^j, 1 ^ j ^j, 1 ^ j-jj a.,...>J.t| ij>jj (*^ > <_r^' (^JLaloJI A-J?j-*JI) j 

( j*um£JI COLS' jl) «J^-o ' Jl.^>"*Vl j^O ^^ix- U-gJ-; I <LwojJI i j> J ^Jmj jl JL^2J*^I j^J 

. ( \i j>jj* JJJI jlS" = IxJU? j^umIJI cols' lil dUiS' ^^J) j ( j jifJij = IxJU? 
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^J*£. ^J>\ Ay^i j L-uJlJI ij>_^ lf*3 |«i^> ^^iJI ^ (ZJLailJI i-J? j-lil) j 

^1 U-^I^o Lol j L>jj Lol iJuJI jjSsj jl ciJU-xT 0 ^J j ( Lol j £jj Lol 

. ( j->-ij L*JLo 

If) JLL LjLHI L.,ia2.tl j (|»jJLo) Lfl JlL -iJLaiJI j jLL^IuJI -JjVl 3L«aitl 

THE DIVISIONS OF THE PROPOSITION 
SECTION TWENTY FIVE 

The Proposition (al-Qadiyah), in other words, the informative expression (al-Khabar), the 
discussion of which preceded in Section Fifteen, is of three kinds: Attributive 
(Hamaliyyah); Conjunctive Conditional (Shartiyyah Muttasilah) and Disjunctive 
Conditional (Shartiyyah Munfasilah). 

The Attributive Proposition (Hamaliyyah) is that proposition which attributes in it the 
existence of one thing to something else. Or it attributes the nonexistence of something to 
something else. For example: Zaid is standing an&. Zaid is not standing. It is said of Zaid, 
in the example, that it is the Subject (Maudu') and it is said of: Standing, that it is the 
Attribute (Mahmul). The thing which indicates the relationship between the Subject and 
Attribute, like (Ast) in Farsi and (Huwa) in 'Arabic, when it is said: Zaid he is standing, it is 
said to be the Linkage (Rabitah). 

Conjunctive Conditional Proposition (Shartiyyah Muttasilah) is that proposition which 
determines in it the existence of a relationship between one proposition (al-Qadiyah) and 
another proposition with respect to connection or the lack of the existence of a 
relationship between the two with respect to connection (Ittisal). For example: If the sun 
is rising = the day exists and : If it is not as such, when the sun is rising = the night exists. 
Disjunctive Condition (Shartiyyah Munfasilah) is that proposition which determines in it 
the existence of the relationship between one proposition and another proposition with 
respect to disjunction (Infisal) and remoteness (Taba'ud) or the lack of existence of 
relationship between them with respect to disjunction. Like: Numbers are either even or 
odd and: It is not as such that numbers are either even or divided to two equals. The first 
proposition in the Disjunctive and Conjunctive, is said to be: The Former (Muqaddam) 
and the second is said to be: The Latter (Tali). 8 
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AJjJU 

Jjj) : JjLo i j>\ e. ^jjJ c O j-Jo (t^* ^j^l J '^-^J- 0 Loj (^JU^JI A <.hsW) 

^JJLo i j>\ t ^^-^ t O j-j j»-^ 3 V L$"^' -5 (i-JL« Lol j 4 (jtjlS 

DIVISIONS OF ATTRIBUTIVE PROPOSITION 
AL-QADIYAH AL-HAMALIYYAH) 
SECTION TWENTY SIX 

The Attributive Proposition (al-Qadiyah Al-Hamaliyyah) is either: 

Positive (Mujibah). It is that which is determined in the proposition by the establishment of 
one thing for something else, for example: Zaid is standing. 

Negative (Salibah) and it is that which is determined in the proposition by the lack of 
establishment of one thing for another thing, like: Zaid is not standing. 

:(YV) J^i 

. (A-w^k-i) ^yiuaj Ij5>js> j Jjj) ;JJLo i^jLJi > (_pj> Lol - ^ 
r Ud <ui> piUJI jl ^ j5U j ^ Ji£JI fiUJI jlT j Lol -r 

(,j^l> jl^**JI) j (^jj jLj^l) :JJLo Jft V JiSUI u-JJ jlS" j Jl^ Lol j -Y 
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J (t)'jt> j^! J^) : J^-° 'Lf^jtJ jl ilyVl |»UlI pi^JI jl ^ LoI j -i 

.(jjj^ip^o) 4 * i hJ IjSsJb j (jL*jl jl^pJI (jlaju) 

j I4JI jjJ oLJj^JI 2i yuo ^ JUi" ^ SI *j»jixJI ^ s^^jjjuo ^i. (IL^k£) LLaiJI 

cs^) ^>>J fjJ^JI <y ^ ^U-^ J 'U^L^ 

^ (jLuVI) ^-0 i>>j-JI j ^^jj&JJI i>>jJI Ujl j <£jL>JI ^ -}lLo-( jL*J^I 

jjlll I^jV jLJj^JI ^ (aJu^JI) L.,ia.a.tl j < L5 KJI ^Jz *i olyl UjI £jUJI 

. 1 ^ » «o j-fl-wLaJI 

j i 4_Jj> jl ^.J^ LoI j (4 jj^a?^«JI 4 ^,hs\[j j» jJLaJI ^ LL^taJI j-o 6 j^JLjuJI O j-^apOlj 
^Js LLi2lII j-o s^-JJuJI ^jb jj£j 2juji\ 6Jl^3 <2LJLu jl A-j>j-o LoI U-g_Lo J>|j 

TJ U1I 

SECTION TWENTY SEVEN 

The subject in the Attributive Proposition is of four kinds: 

1) Either a Concrete Divisive Concept (al-Juzi al-Haqeeqi), like: Zaid is Standing, as 
such, the proposition is called: Individual (Shakhsiyyah). 

2) Either a Universal Concept (al-Kulli) and the determination (Hukm) is for the members 
of the Universal Concept not for itself, however, it is not clear that the determination in 
(the proposition) is for all of its members or some of them, like: The human is a writer. 
Such a proposition is called indeterminate (Muhmalah). 

3) Either a Universal Concept (al-Kulli) and the determination (Hukm) is for the Universal 
Concept itself not its members, like: the human is a species or. The animal is a Genus or. 
Rationality (N'atiq) is a Differentia. Such a proposition is called natural (Tabee'iyyah). 

4) Either a Universal Concept (al-Kulli) explaining in it that the determination (Hukm) is 
for all of the members or for part of them, like: Every human is an animal and some 
animals are human. Such a proposition is called restricted (Mahsurah). 
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However, individual propositions (al-Qadaya ash-Shakhsiyyah) are not considered in 
science (of Logic) when there is no perfection in the knowledge of the Divisive Concepts 
(al-Juziat) due to its removal (from the Universal Concept) or due to its lack of 
establishment. Likewise is the natural proposition (Tabee'iyyah), there is no discussion 
regarding it in science due to the lack of the existence of the Universal Concept 
(Insan-the human) in reality, it is only its members not the Universal Concept itself which 
exist. The indeterminent proposition (Muhmalah) is in the ruling of the Divisive Concept 
because it has a certain quantity in it. 

Then, the consideration of propositions in science is limited to the restricted proposition. It 
is either a Universal Concept (al-Kulli) or a Divisive Concept (al-Juzi). Each one is either 
positive (Mujibah) or negative (Salibah). These four, then, are the matter of consideration 
in propositions in the science (of Logic). 

:(YA) 

:JJLo < (jLjj&S) tJio jJ&JJI ^ \}j>^o l^_tj^bj-o jl (ZJujjJI LwiaiJI) 

.<ljL Jjj (j^- 1 -^j 'Lb Lo j^-C' ljj>^w^o Ojj^^2j 

JybU J-oLi (jLjl Ji") jjjs j ^^j^j^Jli ((jJlaJJ JjIj jLaJl Ji") :,_Lt-o t ( * JL a > ) 
2Jul3 p-fJ jV <jLuJ^I iljil j-o jj^j^JI ^jJ -LaJ -J-oLi j jji_^>j-JI 
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SECTION TWENTY EIGHT 



The Attributive Proposition (al-Qadiyah al-Hamaliyyah), if its subject exists in the mind 
only, it is called: Intellectual (Zhiniyyah), like: The combination of two opposites is 
impossible. The subject, then, is: The combination of two opposites. It does not exist 
except in the image of the mind. At the same time, it is not possible to combine two 
opposites in reality. 

If its subject exists in reality only, its is called: External (Kharijiyyah), like: Every mosque 
you see in the country, its builder is Zaid. The subject, Every mosque you see, does not 
exist except externally. Then, when you imagine a mosque other than that whose builder 
is Zaid, Zaid is not the builder. 

If the determination (Hukm) is for every existing and non-existing thing from the members 
of the subject, it is called: Literal (Haqeeqiyyah), like: Every human is disposed to 
knowledge. The subject, then, Every human, includes the existing members and it 
includes the non-existing members also of the members of the human because all are 
predisposed to knowledge. 



:(YM 
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SECTION TWENTY NINE 



The Attributive Proposition (al-Qadiyah al-Hamaliyyah), if the Particle of Negation is not 
part of the Subject (Maudu') nor part of that attributed in the proposition, it is called: 
Muhassalah, whether it be positive (Mujibah) and does not originally have a Particle of 
Negation, like: Zaid is standing. Or the proposition has a Particle of Negation in it, not 
being part of any one of the two sides, like: Zaid is not standing. Then, Za/d\s the subject 
(Maudu') and standing is the thing attributed (Mahmul) and: is not (Laisa) is the Particle 
of Negation. It is not part of the Subject nor part of that which is attributed (to it). 

If there is a Particle of Negation in the proposition as a component, then, it is called: 
Obverted (al-Ma'dulah). If the Particle of Negation is part of the Subject, it is called: The 
Obverted Subject (al-Ma'dulah al-Maudu', like: Anything other than Allah is created. If it is 

part of that which is attributed (al-Mahmul), it is called: The Obverted Attribute 
(al-Ma'dulah al-Mahmul), like: Allah is non-created. If it is part of that attributed and the 
Subject together, it is called: Obverted from two sides (al-Ma'dulah at-Tarafain), like: 
Anything other than Allah is non-everlasting. 
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jJz Cjj ^ ^j^bj^JJ Ljjj~b L^i Jj^uJI jlS" L$ ^i\ ^ j {2JjJs^J\ s ^...tJj-oJ I) -£. 

COj jL*J*^l (j^ilj jlj < ( Lo L3j Sjj^JaiL j^jLwLo jLajl (J^-o t j -y^ ° 

IjJI) -0 

j (ftjj^^l) J^ill j tdUiiJ ^b d^^cJI jji i (^IjjJL d^Lo dUis Ji') JjLo 
i^>j j^o-J ^ *^loJ t£j*i?j^JI i j> j £-o <UsJ»C. j5>»oo *^ ^jjj^aJI Jj^^uJI jl (^IjoJI) 
Jj^^aJI Lol IjusJb j < ^L^Sf I (iJ ^^^^O |»Jl£- 2oLosJI i j jl t LI j-^> Jo jS' |»-Lt ^-o jL*ol 
*i diUiU ~£jL <jJ j ^^-C. dJJi jli" jl J -j>j~k>yj\ $j>J £-0 J^o-Lt j^U-J ^^-^1 

.d^j jj j OSj bl L5Ui ^ js, gj*u 

i^L^j}] j»b Lo Lob ^j^bj^ll Lob Lg_J Jj^wJI jli" ^^ill ^ j (LolxJI 2LJj-c) -A 
j.b Lo jLaJ^U Cub j»jJI d _/>c jJjjj ( ( L^. j»b Lo fljjJL ^jJI d ^Lo jLol JjLo 

^J^-l ^ JjuJL £j~bjJlt Lob Jj-^wJI jlS* ^1 j (LoLJI iakjl) -V 

J J (J^flJL ^Lo jLol JT) JJLo «(J,fr Jl j JL>JI j ^LJI) cOWl Ji-jVl 

.d>^UI ii-ojVl ji>l 

'(Jjjj-^ JjllJI o^kll jl ^jJu. lib Cols' t ^dl ^yss j (LoLJI iLiU-JI) -A 

JjLuJI o>JI j -LL^JI r J^ jl ^ju ( r L*JI jl5Lo)fL ^ jLjl JT) Jc-o 

.jLj^ll Ljj^ j-*J -LLwsJJ 
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DIRECTED ATTRIBUTES 
(AL-HAMALIYYATAL-MUWAJJAHAT) 
SECTION THIRTY 

The Attributive Proposition, if it does not make the perspective of the relationship clear of 
that which is attributed to the Subject, it is called: Absolute (Mutlaqah), like: The human 
is an animal. Whereas it does not clarify in it that the establishment of the animal 
characteristic for the human is permanent or (permanent) in some times or other than 
that. If the perspective of the relation is clarified, it is called: Directed (Muwajjah) and the 
most important of its types are eight: 

1) Absolute Imperative (ad-Daruriyyah al-Mutlaqah). It is that in which the Attribute in the 
proposition is a necessity (Daruri) for the Subject as long as the reality of the Subject 
exists, like: Every human is an animal by necessity. Wherever you find the human, then, 
he is an animal. 

2) Absolute Condition (ash-Shurut al-'Ammah). It is that which has the Attribute in it as a 
necessity for the Subject not permanently, rather, as long as the description exists, like: 
Every human moves the fingers with necessity as long as he is a writer. The moving of 
the fingers is the condition of describing writing as a necessity for the human. 

3) Absolute Temporal (al-Waqtiyyah al-Mutlaqah). It that in which the Attribute is a 
necessity for a specified time, like: Every human is red in the face by necessity at the time 
of anger. The necessity of the face being red is a necessity for man in the state of anger. 

4) Absolute Extended (al-Muntasharah al-Mutlaqah). It is that which has the Attribute in it 
as a necessity for the Subject in an unspecified time, like: Every human is breathing with 
necessity at whatever time. The breathing of the human, in an unspecified time, is 
necessity for the human. 

5) Absolute Permanent (ad-Daimah al-Mutlaqah). It is that proposition which has the 

Attribute in it continuously as long as the Subjects itself exists, like: Every celestial body 
moves continuously. The difference between necessity (Darurah) and continuity 

(Dawam) is that the necessary attribute's (al-Mahmul ad-Daruri) nonexistence is not 
possible with the existence of the Subject. Then, for example, the existence of the human 
is not possible with the lack of his being an animal. Or the existence of writing with the 
nonexistence of movement of the fingers. As such regarding the continual Attribute 
(al-Mahmul ad-Daimi), its non-existence is possible with the existence of the Subject, 
although it does not occur and will never occur. The celestial body does not emerge from 
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its reality as a celestial body when it stops and does not move. 

6) Absolute Habitual (al-'Urfiyyah al-'Ammah). It is that proposition in which the Attribute 
is established for the Subject continuously for the duration of the description, like: Every 
man has continuously moving blood as long as he is alive. The continuity of moving blood 
is permanent for man as long as the characteristic of life exists. 

7) Absolute General (al-Mutlaqah al-'Ammah). It is that proposition in which the Attribute 

is established for the Subject by whichever action in one of the three tense of time (i.e., 
the past, present and future), like: Every human walks in actuality, in other words, (with 
an action) in one of the three tenses of time. 

8) General Conceivable (al-Mumkinah al-'Ammah). It is that which indicates upon the 
opposite of the proposition - (as being a) non-necessity, like: Every human is a writer by 
general ability meaning that the lack of writing, the opposite side of writing, is not a 
necessity for the human. 

:(r> ) 

2 m ,.,hJ j Z^hJ yu L-mJJI iy>jJ l$ zJ\ j -(ZJLaLcJI 2_J? jJLfl) L-.j2.aJI 

jl <IL_«J_II CJli" jl-JL^aj^l y>6 ^^Jlc U-^-u L-gjJI cJu*u jl 4 JLaj^l ^^JLc <jj>l 

,J-*^J) J ( $ J> J-0 jL^jJU !jMA^J\ C*LL? jl ) 4 (^_j-OjjJ) U; U Ut 4 ijjjj^b <*.,.i.i,J..t| C^Lu 

U-fi-u jJI jL^jJI i>>j j j.^a.iJI ^jikj 4 ( bj>j-o J-JlII jlS" j*um2JI CjJJ? jl dUA^ 

a.....M.'J I cJl^ J-jJ^I ij^J J j^a-«*iJ I ^jJ^ J ' ^*^l L>Jb-L>l liLoJLj *^ Cwj^j iujjj^b 

. li J^-ll jj^ J (j-^o-^l ^iia2 jb log cloJL>! (jS^-oJ *i Sj '(^jjj-^ log 
jl) J^-o ' («LjUbl) a , , >? <? 1 1 C*^o-mj (Jjjj^* j-y^" ^— I C-Jl-j jl A....... J.t I ij>j jlS' jl j 

t ^y*-* j-^ i^ojjlj 4 ( jA*> c <_y*j jl c L> lil dUiS' ,j^J) jl ( jj-^ c l> -^j c L> 

jjfc L>jl j 4 j>*^?l U>Jfe-X>l ci-flJ-j jl fj^o-) *^ C**>u Ajjjj^b CuuJ jj-o-C' c (_y*-° J -bj 

C ^yjtJ jl Jj-9-C- jji -^j C <_£^ j' "J^-O-H "(j^V^oJI t (3 LaU| jjfe loJtj J L».0-"j>^J jl 

. Lx-o j^*> J -bj 6 <_T^ 0' "Jl^-o^l ~ j^-o-o-JI j-° jl -^j jj^ 

j ^ JlcLlII L— j i>>jj L^-j piv> ^^lII ^ j -(ZJl^jLlJI LJ?,-!]!) L^all! 
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JX-LcJI A u3 cJCw jl -LC-LcJI <L..i. t u Co 15* jl ~ Lo-^JLu J-C-LcJI ti.. oJLuJ jl i^^I a ■ .>>4 

jl dJJu' j-*-J) j ( j^*> Lol j J^j Lol jIjJI JJLo ( (jLJUjI) u^m jUj^N lt° 

j t^UjI jljJI ^ -\jua -JlJL> J Juj ^Uju>l j»Jut5 < ( Jj^-t jl Juj Lol jljJI ^ jj^J 

jijc> j Juj ^L«C>I Jl?wJI j-o J Si tjj^-**^' j-° "Ljajl j Juj <3lj^l j»J*£- 

I^JCj jl < j ■ '* < a fl 1 1 J^o J-£-LcJI <>...i.i,u Cjl5" jl j ijj^S- j_£ Juj Jjl ^ujl *^l^-o ,j^J Lou' 
:^l_yl Au^u sJJb j (JLoLLfc) 1^ajl\ 

*tf C~*w »JuJI j i>>jJI ^ L^*j JLaij^l jli" ^^lll IL^jLlJI ^ j (LJLJbJI) :JjVl 

jjSsu jl j^-<w *Cs^> ( ijj Lol j ^jj Lo| ijjJI) JJLo ( Luo jLojju *^ j < Luo jlj> jj 

. UjSsJ^. I jj£u jl JU *i Ju t liy ^ j Ujj jj£u *tf jl jSUu ^ j j L>jj 

:<_ r u*u iJals 3>>jJI ^ L^i JUii^l jli" iLaAlJI j (£oj>JI LuLo) ^LJI 

( _/!Jt> jl „r*-*> * c? - *^' J**"° ' L>-^-oljuul j5\-ol j5\J j Lauj &UC>I JU^oJI j-o jlu" 

j_^5\u jL < I "^ j I jsy& Oj^-i ^ j' j^-*^. j^ J ' I .r*^*" J I >^ JJ^i j' 0^**i ^ ( ^*t > 

. >llo LLoui 

jlS" : Lr Ju ^JuJI Ji I4J JUaij)?! jlS" ZJLaiuJI ^* j ( JUJ I iuuLo) :cJLJI 

(^jju jl Lol j c LJI ^ Lol Juj) Jc*o ( Uuj cbuC>l j5\-ol j5\J j 4 "^l^-o U^-oIjuuI 

ji\J J < t LJI ^ (j^uLlI iJj*-> ^ il JjJ'J J (■ LJI ^ Juj jj^VU *i jl jUNuiU *i c*^ 

.i>L— JL ^uJjJ (Jjjb *^ j t LJI ^Ji Juj jj5\u jL Uuj cLc>| 
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SECTION THIRTY ONE 



The Conjunctive Conditional Proposition (ash-Shartiyyah al-Muttasilah) is that which has 
a determination (Hukm) in it by the existence of the relation between one proposition and 
another proposition in the manner of continuity. Or the negation of the relation between 
them in the manner of continuity. If the relation (Nisbah) or the negation of the relation is a 
necessity (Daruriyyah), it is called: Mandatory (Luzumiyyah), like: If the sun rises, the 
day exists and: It is not such that if the sun rises the night exists. The rising of the sun and 
the existence of the day and the relation between them is necessary whereas one of the 
two is not separate from the other. The rising of the sun and the existence of the night 
negates the relation between them as a necessity. Then, it is not possible to combine 
them both in that the sun rises and the night exists. 

If the existence of the relation or the negation of the relation is nonessential, the 
proposition is called: Coincidental (Ittifaqiyyah ), like: If Zaid came, Amr Came or. It is not 
as such, when Zaid came, Ja'far comes. The relation between the coming of Zaid and the 
coming of 'Amr is nonessential in that it is not possible for one to be separate from the 
other. They only coincide and as such, the lack of relation between the coming of Zaid 
and the coming of Ja'far is non-essential in that it is not possible to combine both and it 
only coincides. It is possible, not impossible, that Zaid comes and not Amr or that 'Amr 
comes and not Zaid, as it is possible, not impossible, that Zaid and Ja'far come together. 
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The Disjunctive Conditional Proposition (ash-Shartiyyah al-Munfasilah) is that which has 
a determination (Hukm) in it by the existence of the remote relation between one 
proposition and another proposition or the negation of the remote relation between the 
two. If the relation of remoteness or the negation of the relation of remoteness is from the 
category of coincidence (Ittifaq), it is called: Ittifaqiyyah, like: In the house is either Zaid or 
Ja'faror. It is other than that: in the house is either Zaid or 'Amr. The lack of combining 
Zaid and Ja'far together in the house is coincidental. The lack of separation of Zaid and 
'Amr is also from the category of coincidence when it is not impossible to combine Zaid 
and Ja'far just as it is not impossible to separate Zaid from 'Amr. If the relation of 
remoteness is between two propositions or their negation is essential, in that other than 
that is not allowed, the proposition is called: Resistive (al-'Anadiyyah) and this is of three 
kinds: 

First: True (Al-Haqeeqiyyah). It is the independent condition whose independence in the 
proposition is in the existence and non existence, in that they are not both existing 
together nor both not existing together, like: Numbers are either even or odd. Whereas it 
is not possible that numbers can be even and odd (at the same time) and not possible to 
be neither even nor odd, rather, it must be one of the two. 

Second: Non-Combining (Mani'ah al-Jam'). It is the independent condition whose 
independence in the proposition is in existence only, meaning it is impossible to combine 
both but it is possible for both to be non-existent, like: 777/5 thing is either a tree or a rock, 
in that it is not possible to be a tree and a rock, but it is possible to be neither a tree nor a 
rock in that, for example, it can be a man. 

Third: Non-Devoid (Mani'ah al-Khulu). It is the independent condition whose 
independence in the proposition is in non-existence only, meaning that the lack of 
existence of both is impossible, however, it is possible to combine both together, like: 
Zaid is either in the water or either he is not drowning, whereas it is not possible that Zaid 
is not in the water and drowning when a person does not drown in other than water. 
However, it is possible to combine both in that Zaid can be in the water and not drowning, 
due to his knowledge of swimming. 
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:(H) 

Ju**5Lc (jl^> jL*J| Ji") JJUi <^k)> jj^i 2L>j^JI ,j-*5Lc. jLj IJJj 

jlj*> Ji") ^^2J ajV LiS* LJlT ^L>j-« j-5vjJI jlS" jJ il (jLojj jl^^sJI (j^ju) 

.oAS" IJus» j ( jLojj 

. (jL*jj (jla^uVl (j^aju) 

:a^«5Lc. ( ^rT^ jLj^l j-o * *i) JJUi tiJ5" ILJL« jLJ5sJI ZJLJI j-^SLc j 

,j^J) : Li3 jJ ( jluuL jl _^>JI (jiaju ^ il 4 14J ,j-*5Lc. ^ ^Jj>JI 2-JLJI j 

.iJu*JI LLalll u-iLt y lift . LiS" j-i^JI jlS' ( j jLj)fl (j^jy 

ow^j LoJlLo ^LJI j LJb j.JliJI ^My dUJi' LaJ lJ?j£A\ LUalU ^JUJI Lol 
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Li3jA5 1*JU? jm^JJ\ CuiS' UK) JJUi <<U^J> <U>j-° -u-5Lc jjSsj 2LKJI 2U>j^Jli 
j^utilJli Il^2-o luj^i. cjK UK) :^-^2j 4jV <LiK jK ILK 2L>j-« (j-S^JI jK 

(j.y.a.i.t.11 jl J-^l (J 3 * L^SvJL 1^*^2-0 yJI jjSO' -G il i^>u3 ^-fr IJl* j (jLxJU? 

. ( bUjI (_pi^l t ^j-^l jj^ oUjI (j^aju) .*4_m*5n_£ (jjla^ul 

( >>^>w (j-J^ bUjI 1 4 _ 5 -±JI jK UK) J^oi <<UK ZJU jjSsj ILKJI ZJUJI j 

. ( jUuL ^-Jii I c ^^-lll jK UK) :<u*£_c 
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THE EQUIVALENT CONVERSION 
SECTION THIRTY TWO 

The Equivalent Conversion (al-'Aks al-Mustawi) is the exchange of the two sides of the 
proposition by making the Subject an Attribute and the Attribute a Subject in an 
Attributive Proposition (al-Qadiyah Al-Hamaliyyah). It is a condition that the conversion 
(al-'Aks) is like the original (al-AsI) in being positive and negative and true and false. 
Therefore, if the original was positive or negative or it was true or false, the conversion is 
required to be the same as the original. 

The conversion of a positive Universal Concept (al-Kulli) is a positive Divisive Concept 
(al-Juzi). Then, for example: Every human is an animal. Its conversion is: Some animals 
are human. Then, if the conversion is a positive Universal Concept, it is false because it 
becomes: Every animal is human, and this is false. The conversion of a positive Divisive 
Concept is a positive Divisive Concept. For example: Some humans are white. Its 
conversion is: Some whites are human. 



The conversion of the negative Universal Concept is a negative Universal Concept. For 
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example: No human is a stone. Its conversion is: No stone is Human. The negative 
Divisive Concept has no conversion. Therefore, in the conversion (of the proposition:) 
Some animals are not Human, if we say: Some humans are not animals, its conversion 
is false. This is in the conversion of the Attributive Propositions. 

Regarding the conversion of the Conditional Propositions, it is also as such by making 
the former the latter and the latter the former in that the conversion is similar to the 
original in positive and negative, truth and falsehood. The positive Universal Concept, 
then, its conversion is the positive Divisive Concept. For example: Whenever the sun has 
risen, our room is illuminated. Its conversion is: In some of the times our room is 
illuminated, the sun has risen. Therefore, if the conversion was a positive Universal 
Concept, it would be false because it becomes: Whenever our room was illuminated, the 
sun has risen. This is incorrect, then, since sometimes the room is illuminated by 
electricity in the night with the sun not rising. 

The conversion of the positive Divisive Concept is a positive Divisive Concept. For 
example: Some of the time, the reality of something human is white. Its conversion is: 
Some of the time, the reality of something white is human. 

The conversion of the negative Universal Concept is a negative Universal Concept. For 
example: Whenever something is human, it is not a stone. Its conversion is: Whenever 
something is a stone, it is not human. The negative Divisive Concept has no conversion, 
for example: Some of the time, the room is not illuminated, the sun has risen. If we say in 
its conversion: Some of the time the sun has not risen, the room is illuminated, its 
conversion is false. 

Regarding the conversion of the Guided Attributes, the discussion regarding it is deferred 
to detailed books. 
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CONTRADICTORY OPPOSITION 
SECTION THIRTY THREE 



Contradictory Opposition (Tanaqud) is the difference in two propositions whereas the 
truth of one of the two requires the falsehood of the other. It means both cannot be true 
and both cannot be false, rather, one is true and the other is false. It has two conditions: 

First: that the two propositions be united in eight matters: 

1) The Subject (al-Maudu'), in that the subject in the two propositions are one 
thing, for example: The human is rational with: The horse is not rational. It is not a 
contradictory opposition when the subject in one of the two (the human) and the 
other (the horse) are two things, not one. 

2) The Attribute (al-Mahmul), in that the attribute in the two propositions are one 
thing. For example: The human is rational with: The human is not a nighing 
(animal). It is not contradictory opposition when the attribute is (rational) in one of 
the two and in the other (nighing) and they are two things, not one. 

3) The time (az-Zaman), in that the time in the two propositions are one. Like: The 
moon was eclipsed at the time of withdrawal with: The moon was not eclipsed at 
the time of the (lunar) quarter. It is not a contradictory opposition when the time in 
the two propositions are not one. 

4) The place (al-Makan), in that the place in both propositions are one. For 
example: Zaid 'is standing in the housew\Vr\: Zaid is not standing in the market. It is 
not a contradictory opposition when the place in the two propositions are not one. 

5) The condition (ash-Shart), in that the condition in both are one, like: // is 
obligatory to honor Zaid, if he comes with: It is not obligatory to honor Zaid, if he 
does not come. It is not a contradictory opposition when the condition in the two 
are not one. 

6) The apposition (Idafah), meaning relation, in that the relation in the two 

propositions are one. Like: Zaid is the most learned of the people of lraqW\\h: Zaid 
is not the most learned of the people ofYeman." It is not a contradictory opposition 
because the apposition in the two propositions are not one. Knowledge exists in 
the first proposition with relation to and apposition with the people of Iraq. In the 
second proposition, with relation to and apposition with the people ofYeman. 
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7) The whole (al-Kull) and the part (al-Juz), in that the determination (Hukm) in the 

two propositions are either regarding the whole (al-Kull) or the part (al-Juz). It is 
not that the determination in one of the two is about the whole and the other about 
the part. For example: Zaid is white in (regard to) his teeth with Zaid is not white in 
his entirety" It is not a contradictory opposition. 

8) Capability (Quwa) and reality (Fi'l), in that the determination in the two 
propositions are in capability or the determination in both are in reality, not that the 
determination in one of the two is in capability and the other in reality. Like: Zaid is 
a scholar in capability 'with Zaid is not a scholar in reality. It is not a contradictory 
opposition when the determination in one of the two is in reality and the other in 
capability. 

The second condition is that the two propositions are different in three matters: 

First: in quantity (al-Kam), meaning in Universal Concept and Divisive Concept. 
Then, if they both agree in that, it is possible for both to be false together, like: 
Every animal is human with: Nothing from animals are human. They are not two 
contradictory oppositions. Therefore, in the contradictory opposition, the 
truthfulness of one is required with the falsehood of the other. 

Second: in method (al-Kaif), in other words, the positive and negative, in that one 
of the two propositions is positive and the other is negative until confirming the 
contradictory opposition. Then, if they are both positive or both negative, it is 
possible for both to be truthful together or both false together. In contradictory 
opposition, the truthfulness of one of the two is required with the falsehood of the 
other. An example of two positive truths together: Every human is an animal and: 
Some humans are animals. An example of two negative falsehoods together: 
Every human is a rock and Some humans are rocks. An example of two negative 
truths together: Nothing of the human is a rockand: Some of the humans are not 
rocks. An example of two negative falsehoods together: Nothing of the human is 
an animal and: Some of the humans are not animals. 

Third: in viewpoint (al-Jihah). When the two proposition are of two viewpoints. In 
that matter, the explanation is detailed and not appropriate for this summary. We 
defer that matter to detailed books. 
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Therefore, the positive Universal Concept (Kulli), its contradictory opposition is the 
negative Divisive Concept (Juzi), like: Every human is an animal with: Some humans are 
not animals. The positive Divisive Concept, its contradictory opposition is the negative 
Universal Concept, like: Some animals are human with: Nothing of the animals are 
human. The negative Universal Concept, its contradictory opposition is the positive 
Divisive Concept, like: Nothing from the human is a rock with: Some humans are rocks. 
The negative Divisive Concept, its contradictory opposition is the positive Universal 
Concept, like: Some animals are not human with: Every animal is a human. 

:(U) 

LLaitl Js jlS" Lo Jl^j jj5L (4JLajLu.ll) jl (iLalJI) LJ? jJLlI LLaill ^ (jlajllLlI 
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(j^wJ) IjJ^aJ ^j^taflj 
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. ( bjj Lol j L>jj Lol jjSL jl I^jlc c t ^-2JI jjZ olSjl (j^ju 

SECTION THIRTY FOUR 

The contradictory opposition (Tanaqud) in the conditional propositions, Disjunctive or 
Conjunctive, are similar to that of the Attributive Proposition. The condition, then, unites 
the two contradictory propositions in eight matters and they differ in three matters. 
Regarding the Conjunctive Conditional Proposition, for example: Whenever the sun has 
risen, the day exists, the opposite of the example is: In some of the time the sun has not 
risen, the day exists. Regarding the Disjunctive Conditional Proposition, the example is: 
Whenever something is a number, it is either even or odd, the opposite of the example is: 
Sometimes the reality of something is not a number that it is either e ven or odd. " 
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REVERSE CONTRADICTION 
SECTION THIRTY FIVE 

Reverse Contradiction ('Aks an-Naqeed), as explained by the early logicians, is putting 
the contradiction of the Attribute (al-Mahmul) in the place of the Subject (al-Maudu') and 
putting the contradiction of the Subject in the place of the Attribute whereas the reverse 
contradiction conforms to the original (al-AsI) in truth, falsehood, positive and negative. 

For example: Every human is an animal, its contradictory conversion is: Every 
non-animal is non-human." Then, the non-animal which is the contradiction of the 
Attribute in the original, we put it as the Subject. The non-human which was the 
contradiction of the Subject in the original, we put is as the Attribute. 
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Such is the condition in the contradictory conversion for conditional propositions, by 
making the former contradiction the latter and making the latter contradiction the former. 
For example: Whenever the sun has risen, the day exists. The reverse of its contradiction 
is: Whenever the day didn't exist, the sun did not rise. Then, The day didn't exist is that 
which the contradiction was the latter in the original, we made it here, the former. The sun 
did not rise is that which is the contradiction of the former in the original, we made it here 
the latter. 



:(H) J^ 
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DIVISIONS OF EVIDENCE 
SECTION THIRTY SIX 

Evidence (al-Hujjah) is the known Affirmations (at-Tasdeeqat) which leads to the 
unknown Affirmations, as has passed in Section Five, it is of three types: al-lstiqra; 
at-Tamtheel and al-Qiyas. 
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1) Induction (al-lstiqra) is deducing from the state of the Divisive Concepts (al-Juziat), the 

state of the Universal Concept in the meaning that study of the Divisive Concepts will 
show something particular in its Universal Concept. Then, it can be deduced that the 
Universal Concept has in it this particular thing. For example, if we study the members of 
the human, we see them growing and becoming bigger little by little. We can deduce 
from that that the Universal Concept (the human) is growing (Nami). 

2) Analogy (at-Tamtheel) is deducing from the state of the Divisive Concept, the state of 
other Divisive Concepts. For example: The Jara (a type offish) is lawful, because it is like 
fish and fish are lawful. 

3) Syllogism (al-Qiyas), with the scholars of logic, is deducing from the state of the 
Universal Concept, the state of the Divisive Concept, like: Zaid is a rational animal, 
because he is a Divisive Concept (or subset) of the human and the human is a rational 
animal. 



LLfc Jj ^kaJI .LuL ^ lift j <oLJ^>JI (j^aju JL> ^japJO jJb j (^raSUI c I yLL^VI '^LlII 
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^> jL ^kJI J^>^3 tJzIi Ji-Vl l$5o d^j-Ji^l JU -L&LjI y 4 bfe^_cj jjJail 
jp *JIUI II* Js LS V j3 J£JI Js. jV <dUi^ obl_^l 

.Ji^l Jl> <y Jza3 c# JlcVI a5o uUi* j-* j -(^L*u>jlII) 



66 



INDUCTION (ISTIQRA) 
SECTION THIRTY SEVEN 

Induction is of two kinds: 

First: Complete Induction (al-lstiqra at-Tamm). It is exploring the state of all of the 

Devisive Concepts (or subsets) without exception, this gives surety and certainty. Just as 
if we explored the state of all of the members of the human, then, we see that are 
growing. Then, we obtain the knowledge that the human is growing (Nami). 

Second: Defective Induction (al-lstiqra an-Naqis). It is exploring the state of some the 

Divisive Concepts. This does not bring surety, rather, the utmost of that which is possible 
that it can produce is an assumption (Zann) as if we explore the state of many of the 
members of the terrestrial, sea and air animals and others. We see them, in the state of 
eating, moving their lower jaw only. We can reach an assumption that all animals are as 
such. Sometimes, the determination (Hukm) upon the whole is incorrect, as it is in this 
example. The crocodile is a sea animal only moving his upper jaw in the state of eating. 
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ANALOGY (TAMTHEEL) 
SECTION THIRTY EIGHT 

Analogy (Tamtheel) has four pillars: 

1) The root (al-AsI) 2) The branch (al-Far') 

3) The conjunction (al-Jami') 4) The determination (al-Hukm) 

Example: Nabeezh is prohibited because wine is prohibited. The reason of the 
prohibition of wine is intoxication and it (intoxication) exists in Nabeez. 

Wine, then, is the root (al-AsI); Nabeezh is the branch (al-Far'); Intoxication is the 
conjunction (al-Jami') and prohibition is the determination or ruling (al-Hukm). 

The analogy is a reason for the establishment of the ruling in the branch in that the 
reason was known in the root and the existence of this reason in the branch is known and 
the lack of an impediment for the branch against establishing the ruling of the root is not 
known. 

Regarding when one of these three conditions are not found, in that the reason of the 
ruling in the root is not known or the existence of that reason is not known for the branch 
or the lack of an impediment in the branch against the establishment of the ruling for the 
root is not known, then, the analogy is not correct and there is no cause for conveying the 
ruling of the root to the branch. It is called in Islamic Jurisprudence (al-Fiqh) and in the 
Principles of Jurisprudence (al-Usul), a prohibited syllogism (Qiyas Muharram). 
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DIVISIONS OF THE SYLLOGISM 
SECTION THIRTY NINE 

The syllogism is of three kinds: 

First: The Exclusionary Syllogism (al-Qiyas al-lstithnai). It is that which mentions in its 
premise, the result itself or the opposite (Naqeed) of the result, in other words, its 
negation. For example: 

1- If this is a human. 

2- Then, it is an animal. 

3- However, it is a human. 

The result (Nateejah): It is an animal. 
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The result (Nateejah) clarifies itself in premise number two. 
Example: 

1- If this is a human, 

2- Then, it is an animal. 

3- However, it is not an animal. 

The result (Nateejah) Then, it is not a human. 

The result clarifies its opposite and it is: this human in premise number 1. This syllogism 
is called exclusionary due to its inclusion of the particle of exception, i.e., but (Lakin). 

Second: The Coupled Syllogism (al-Qiyas al-lqtirani). It is that syllogism which does not 
mention the result in its premise nor its opposite. For example: 

1- This is a human. 

2- And every human is a body. 

The result (Nateejah): Then, this is a body. 

The result is not mentioned nor its opposite in the two premises. This syllogism is called 
Coupled (Iqtirani) due to its inclusion of (the conjunction) "and" combining the two 
premises. 

Third: The Equational Syllogism (al-Qiyas al-Musawah). 
It is, for example: 

1 - Zaid is equal in height to 'Amr. 

2- Amr is equal in height to Baqir. 

3- The result: Zaid is equal in height to Baqir. 

The naming of Equational Syllogism is only due the first example having a similarity and 
having the word equa/ln it. Otherwise, it would apply to the unequal as well, as will come 
in Section Forty Seven. 
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THE COUPLED SYLLOGISM 
(AL-QIYAS AL-IQTIRANI) 
SECTION FORTY 

The coupled syllogism is of two kinds: 

1 - Attributive (al-Hamali): it is composed of Attributive Propositions only. 

2- Conditional (ash-Sharti): it is composed of Conditional Propositions or 
Conditional and Attributive propositions. 

For the sake of conciseness in the mind of the beginner, after mentioning the Conditional 
Syllogism (ash-Sharti), we will limit mention to only the Attributive Syllogism. 

The Attributive Coupled Syllogism: 

The Premises: 

1) This is a human 

2) And every human is a body. 
The result: This, then, is a body. 

This syllogism includes two premises: 

First: This is a human. It is called the Minor Premise (as-Sughra). 
Second: Every human is a body. It is called the Major Premise (al-Kubra). 

These two premises include three words called: the 7e/777s(al-Hudud) and they are: This, 
human and body. The word which is in the first premise only, meaning: This, is called: 
The More Minor Premise (al-Asghar). 
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The word which is only in the second premise, in other words: body, is called: the More 
Major Premise (al-Akbar). The word which is repeated in the two premises, in other 
words: human, is called: the Median (al-Ausat). In the result, the Median is dropped. The 
More Minor Premise becomes the Subject (Maudu') and the More Major Premise 
becomes the Attribute (Mahmul). As in the preceding example, the conclusion: this is a 
body, does not have in it the Median, (human). It only has: this and body. The first is the 
More Minor Premise and the second the More Major Premise. 

:U>) 
i^jJ^) jL*j[ life 
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THE FOUR FIGURES (AL-ASHKALAL-ARBA) 
SECTION FORTY ONE 

The Attributive Coupled Syllogism are of four forms or figures: 

Figure One: that the Median (al-Ausat) becomes the Attribute in the first premise 
(as-Sughra) and the Subject (Maudu') in the second premise (al-Kubra). Example: 

This is a human (Minor Premise) 

And every human is a body (Major Premise) 

Then, this is a body (Conclusion) 
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Therefore, the human, which is the Median, becomes the Attribute in the Minor Premise 
and the Subject in the Major Premise. 

Figure Two: that the Median becomes the Attribute in both premises, for example: 

Every human is an animal (Minor Premise) 
And no rock is an animal (Major Premise) 
Then, No human is a rock (Conclusion) 
The animal, then, is that which is the Mean, it becomes the Attribute in both premises. 

Figure Three: that the Median becomes the Subject in both premises, for example: 

Every human is an animal (Minor Premise) 

And every human is rational (Major Premise) 

Then, some animals are rational (Conclusion) 

Then, the human is that which is the Mean, it becomes the Subject in both premises. 

Figure Four: that the Median becomes the Subject in the first premise and the Attribute in 
the second Premise, for example: 

Every human is an animal (Minor Premise) 

And every rational being is a human (Major Premise) 

Then, some animals are rational (Conclusion) 

The human, then, is that which is the Median, it becomes the Subject in the first premise 
and the Attribute in the second premise. 
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:J»Lo 2_JL« L**2iJI 

• U-Jj^JI LJUl) j (USUI UUI) 

CONDITIONS OF THE FIRST FIGURE 
SECTION FORTY TWO 

For each of these Four Figures are conditions that must be observed until the conclusion 
is correct and true. 

The First Figure: that which the Median in it is an Attribute in the first premise and the 
Subject in the second premise. It is conditional in it that the first premise is positive, 
whether it be a Universal Concept or Divisive Concept, and the second premise is a 
Universal Concept, whether it be positive or negative. Its proper types are four: 

1) The reality of the two premises are positive Universal Concepts. The Conclusion, 
then, is a positive Universal Concept, for example: 
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Every human is an animal (Minor Premise) 
And every animal is sensuous (Major Premise) 
Then, every human is sensuous (Conclusion) 

2) The reality of the first premise is a positive Divisive Concept and the second premise is 
a positive Universal Concept. Then, the Conclusion is a positive Divisive Concept. For 
example: 

Some animals are human (Minor Premise) 
And every human is rational (Major Premise) 
Then, some animals are rational (Conclusion) 

3) The reality of the first premise is a positive Universal Concept and the second premise 
is a negative Universal Concept, then, the Conclusion is a negative Universal Concept, 
for example: 

Every human is an animal (Minor Premise) 

And no animal is a rock (Major Premise) 

Then, no human is a rock (Conclusion) 

4) The reality of the first premise is a positive Divisive Concept and the second premise 
is a negative Universal Concept, then, the Conclusion is a negative Divisive Concept, for 
example: 

Some animals are human (Minor Premise) 

And no human is a horse (Major Premise) 

Then, some animals are not horses (Conclusion) 

Therefore, the First Figure results in the Four Quantifiers (al-Mahsurat al-Arba'): The 
positive Universal Concept; the positive Divisive Concept; the negative Universal 
Concept and the negative Divisive Concept. 
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CONDITIONS OF THE SECOND FIGURE 
SECTION FORTY THREE 



Conditional in the Second Figure: that which occurs as the Median in the syllogism is the 
Attribute in the two premises; that the second premise is a Universal Concept, whether it 
be positive or negative; that the two premises differ in positivity and negativity, in that both 
cannot be negative nor both positive. The proper divisions of this Figure are also four: 

1) The reality of the first premise (as-Sughra) is a positive Universal Concept and the 
second premise (al-Kubra) is a negative Universal Concept. The conclusion, then, is a 
negative Universal Concept, for example: 

Every human is an animal (Minor Premise) 
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And no rock is an animal (Major Premise) 
Then, no human is a rock (Conclusion) 

2) The reality of the first premise is a negative Universal Concept and the second 
premise is a positive Universal Concept. The conclusion is also a negative Universal 
Concept, for example: 

No rock is human (Minor Premise) 

And every human is an animal (Major) 

Then, no human is a rock (Conclusion) 

3) That the first premise is a positive Divisive Concept and the second premise is a 
negative Universal Concept. The conclusion is a negative Divisive Concept, like: 

Some animals are human (Minor Premise) 

And no horse is human (Major Premise) 

Then, some animals are not horses (Conclusion) 

4) That the first premise is a negative Divisive Concept and the second premise is a 
positive Universal Concept. The conclusion will be a negative Divisive Concept, like: 

Some animals are not human (Minor Premise) 

And every rational being is a human (Major Premise) 

Then, some animals are not rational (Conclusion) 

Therefore, the second figure concludes in the negative, (be it) Universal Concept or 
Divisive Concept. Its conclusion is never positive. 
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CONDITIONS FOR THE THIRD FIGURE 
SECTION FORTY FOUR 



The Third Figure is that in which the Median occurs as the Subject (Maudu') in the first 
two premises. Its condition is that the first premise be positive, whether it be a Universal 
Concept or Divisive Concept and that one of its two premises be a Universal Concept, 
positive or negative. The proper divisions of this Figure are six, three concluding in a 
positive Divisive Concept and three concluding in a negative Divisive Concept. 

1) That the two premises are positive Universal Concept. The conclusion is a positive 
Divisive Concept, like: 

Every human is an animal (Minor Premise) 

And every human is rational (Major Premise) 

Then, some animals are rational (Conclusion) 

2) That the first premise is a positive Divisive Concept and the second premise is a 
positive Universal Concept. The conclusion will be a positive Divisive Concept also. For 
example: 

Some humans are white (Minor Premise) 
And every human is an animal (Major Premise) 
Then, some white things are animals (Conclusion) 

3) That the first premise is a positive Universal Concept and the second premise is a 
positive Divisive Concept, the conclusion, then, will be a positive Divisive Concept, like: 

Every animal is sensuous (Minor Premise) 

And some animals are human (Major Premise) 

Then, some sensuous beings are human (Conclusion) 

4) That the first premise is a positive Universal Concept and the second premise is a 
negative Universal Concept. The conclusion will be a negative Divisive Concept, like: 
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Every human is an animal (Minor Premise) 

No human is a horse (Major Premise) 

Then, some animals are not a horse (Conclusion) 

5) That the first premise is a positive Divisive Concept and the second premise is a 
negative Universal Concept. The conclusion, then, is a negative Divisive Concept also. 
Like: 

Some humans are white (Minor Premise) 
And no human is a rock (Major Premise) 
Then, some whites are not rocks (Conclusion) 

6) That the first premise is a positive Universal Concept and the second premise is a 
negative Divisive Concept. The conclusion, then, will be a negative Divisive Concept 
also. For example: 

Every animal is sensuous (Minor Premise) 

And some animals are not a horse (Major Premise) 

Then, sensuous beings are a horse (Conclusion) 

The Third Figure's conclusion, therefore is a Divisive Concept, positive and negative. It 
doesn't ever become an Universal Concept. 
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CONDITIONS OF THE FOURTH FIGURE 
SECTION FORTY FIVE 

It is that syllogism whose Median in it is the Subject in the first premise and the Attribute 
in the second premise. One of two conditions are required until its conclusions is proper: 

First: That the two premises are positive, the first premise is a Universal Concept, 
whether the other is a Universal Concept also or a Divisive Concept. 

Second: That one of the two premises are a Universal Concept, whether the other is a 
Universal Concept or not; and they both differ in being positive and negative. Then, when 
one of these two conditions are found, the proper divisions for this Figure are eight: 

1) That the two premises are positive Universal Concepts and the conclusion will be 
positive Divisive Concept, like: 

Every human is an animal (Minor Premise) 

And every rational being is a human (Major Premise) 

Then, some animals are rational (Conclusion) 

2) That the first premise is a positive Universal Concept and the second premise is a 
positive Divisive Concept. The conclusion will also be a positive Divisive Concept, like: 

Every human is an animal (Minor Premise) 

And some whites are human (Major Premise) 

Then, some animals are white (Conclusion) 

3) That the first premise is a negative Universal Concept and the second premise is a 
positive Universal Concept. The conclusion is a negative Universal Concept. For 
example: 

No human is a rock (Minor Premise) 
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And every human is an animal (Major Premise) 
Then, no human is a rock (Conclusion) 

4) That the first premise is a positive Universal Concept and the second premise is a 
negative Universal Concept, the conclusion, then, will be a negative Divisive Concept, 
like: 

Every human is an animal (Minor Premise) 
And no horse is a human (Major Premise) 
Then, some animals are not a horse (Conclusion) 

5) That the first premise is a positive Divisive Concept and the second premise is a 
negative Universal Concept, the conclusion, then, will be a negative Divisive Concept 
also. For example: 

Some animals are white (Minor Premise) 

And no rock is an animal (Major Premise) 

Then, some white things are not a rock (Conclusion) 

6) That the first premise is a negative Divisive Concept and the second premise is a 
positive Universal Concept, the conclusion, also, will be a negative Divisive Concept, 
like: 

Some humans are not white (Minor Premise) 

And every rational being is a human (Major Premise) 

Then, some white (things) are not rational (Conclusion) 

7) That the first premise be a positive Universal Concept and the second premise be a 
negative Divisive Concept. The conclusion, then, will be a negative Divisive Concept, 
like: 
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Every human is an animal (Minor Premise) 

Some white things are not human (Major Premise) 

Then, some white things are not an animal (Conclusion) 

8) The the first premise is a negative Universal Concept and the second premise is a 
positive Divisive Concept, then, the conclusion will be negative Divisive Concept, like: 

No human is a rock (Minor Premise) 

And some white things are human (Major Premise) 

Then, some white things are not a human (Conclusion) 

These last six sections enter under the second condition. In each of the two premises, 
they differ in being positive and negative and one of the two is a Universal Concept. 



92 



I lip 4jLj-ojjJ iLaL* 2*J?jjJ\ LojJuJI A-J jli" ^JJI jJ& j t^JLajVI :JjVl 

( p jl2JI) bUI lA* jtf jl 
(|» j lL J I t L lLL mJ jb*jl <ll5nJ 

:J^o t (^jlaJI) a^jjJI Cotf ( JLdl) u ^ cr ^l lil j 

( r JiaJI) bLjl IJub jtf jl 

(j»jl2JI) bLJ I!* jtf jl 

93 



fills' * bl j < LLjI c ( _ 5 -iJI jjS^o ^ j3 ajV 4 ( jl j*j>u j^J ^^ixJI 

<ol c«i) ^ bl_^> <G_^ ( jLjj ^ -JlL jl ^ 31 :J l*-^ *i 

^^U. ^ j -ZL^Lo XJ^^iJI jL^iII jlJ jli" ^JJI jjb j -(^L^ij^l) ^HII p-a*lll 

:^l >l 

) LJ?^iJI jjSo jl :JjVl 
i J^-o t*uu jl aj>wLuL5 4 ^"^1 2^-*-' j-*- 5 J 2 ^^ I &j c UjLl«J 

(^jlUI) L>j3 iJuJI II* j_^ ji Ul 



(fJiJI 



94 



(^JlHJI ■ gj c L 'JL' lx ' I ) (j*" - ^ ^-^-J — V* 

(^LJI (jia^ «: LlL^I) AyL (j^J <u5J - £. 

i>JI ^kJI Jol j^ij * L.ti^p (^>j>JI ajuLj) ZJ? j-iJI jjSo* jl r^ltJI 

. I j*j> *i j J ^pvi jj5sj ^ Ji9 il < ( ^>o. ^45) r^^Lc Jju *^ :J-J jls 

.LIS LJ ( ^^JL J45 r^^JLt Jju ^) < j-*J <cSJ :J-J jJ j 
i jiaJI (j^flj ^Lu jiaJI Jl>I e LUl^li ( jliJI LuLo) JlJ? ^-lll j^So* jl rdJLUI 

(•JJLJI) e LJI Js Juj Lol 

95 



<ul ( JLt Jju % « U LJI <y ajiJ) :J_J , Cl^ }ta &j JaJ\ jl>I t UJtsJ Lol 
t« LJI <y Ail c5 Jlc- JJb < ^ <u5J) :J_J jJ dUAS' j .4^Ju~ < J^jb ^ jl < J^b 



L3 



1*3 



^5L 



1 



— ^UJIi^L* 



JjVlJ^UI — 
^UIJ5Ll!I — 



EXCLUSIONARY SYLLOGISM AND ITS DIVISIONS 
SECTION FORTY SIX 

The exclusionary syllogism, its meaning has passed in Section Thirty Nine, is of two 
types: 

First: Conjunctive (al-lttisali). It is that syllogism which has in the conditional premise a 
mandatory conjunction. When the exclusion itself is the (premise) itself, the Conclusion is 
itself the Consequent (at-Tali), like: 
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If this is a human (The Premise) 
It is an animal (The Consequent) 

However, it is a human (The exclusion is placed as the premise itself) 

Then, it is an animal (The conclusion) 

When the exclusion is the opposite (Naqeed) of the Consequent, the Conclusion is 
opposite of the premise, like: 

If this is a human (The Premise) 

It is an animal (The Consequent) 

However, it is not an animal (The exclusion is the opposite of the Consequent) 

Then, it is not human (The Conclusion) 

Regarding the exclusion of the opposite of the Premise, then, nothing is concluded, for 
example: 

If this is a human (The Premise) 

It is an animal (The Consequent) 

However, it is not human (Exclusion of the Premise) 

There is no conclusion for it because it is not proper in the conclusion to be said: Then, it 
is not an animal, because sometimes something is not human and it is an animal, like a 
horse. Likewise, is the exclusion of the Consequent itself concludes in nothing, for 
example: 

If this is a human (The Premise) 

It is an animal (the Consequent) 

However, it is an animal (Exclusion of the Consequent itself) 

There is no conclusion for it when it is not proper to say in its conclusion: Then, it is a 
human, because of its being an animal it is not established that is a human, perhaps it is 
a horse. 
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Second: Independent (al-lnfisali). It is that syllogism which has an independent 
conditional proposition in it. It is of three types: 

First: That the condition (ash-Shart) is true (Haqeeqiyyah), then, the exclusion of one 
of the two sides concludes in the opposite of the other. The exclusion of the opposite 
of one of the two sides concludes in the opposite of the other. Its conclusions are four, 
for example: 

Either this number is even (The Premise/Side one) 
Either it is odd (The Consequent/Side two) 

1) However, it is even (Exclusion of the Premise itself) 

Then, it is not odd (The Conclusion - It is the opposite of the Consequent) 

2) However, it is odd (The Exclusion of the Consequent itself) 

Then, it is not even (The Conclusion - It is the opposite of the Premise) 

3) However, it is not even (Exclusion of the opposite of the Premise) 

Then, it is odd (The Conclusion - It is the Consequent itself) 

4) However, it is not odd (Exclusion of the opposite of the Consequent) 

Then, it is even (The Conclusion is the Premise itself) 

Second: That the condition is an obstacle to joining. The Exclusion, then, is one of the 
two sides concluding in the opposite of the other side. Its conclusions, then, are two. For 
example: 

Either this thing is a tree (The Premise/Side one) 
Either it is a stone (The Consequent/Side two) 

1 ) However, it is a tree (Exclusion of the Premise itself) 

Then, it is not a stone (The Conclusion - It is the opposite of the 
Consequent) 

2) However, it is a stone (Exclusion of the Consequent itself) 

Then, it is not a tree (The Conclusion - It is the opposite of the Premise) 

Regarding the Exclusion of the opposite of one of the two sides, it does not conclude in 
the other side itself. If it is said: However, it is not a tree, it does not indicate: Then, it is a 
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stone, when sometimes it is a tree and not a stone. If it is said: However, it is not a stone, 
it does not indicate that: Then, it is a tree, as we have said. 

Third: That the condition be an obstacle of void. Then, the Exclusion of one of the two 
sides concludes in the other side itself. Its conclusions, then, are also two: 

Either Zaid is in the water (The Premise) 

Either he is not drowning (The Consequent) 

1 ) However, he is not in the water (Exclusion of the Premise itself) 

Then, he is not drowning (The Conclusion - It is the Consequent itself) 

2) However, he is drowning (Exclusion of the Consequent) 

Then, he is in the water (The Conclusion - It is the Premise itself) 

Regarding the Exclusion of one of the two sides, it does not conclude in anything. If it is 
said: However, he is in the water, then, it does not indicate that he is drowning or that he 
is not drowning, Therefore, there is no conclusion. Likewise, if it is said: However, he is 
not drowning, then, it does not indicate that he is in the water or outside the water. 
Therefore, it also does not conclude anything. 
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EQUATIONAL SYLLOGISM 
(AL-QIYAS AL-MASAWAH) 
SECTION FORTY SEVEN 

Equational syllogism's only aim is the explanation of the equivalence of two matters due 
to their being equivalent with a third, for example: 

Zaid is equal to 'Amr in height (Premise) 

Amr is equal to Baqir in height (Premise) 

Zaid is equal to Baqir in height (The Conclusion) 

The intent of this syllogism is the explanation of the equivalence of Zaid and Baqir in 
height due to their equivalence in height with 'Amr. Sometimes, the explanation is in 
regards the matter of equivalence and, at times, it is regarding other than that, for 
example: 

The body is a part of the animal (Premise) 
The animal is part of the human (Premise) 
Then, the animal is a part of the human (The Conclusion) 
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The correctness of the Equational Syllogism and the soundness of the conclusion from 
error depends upon the veracity of the externally omitted premise. In the first example, it 
is: the equal of an equal is equal. In the second example, it is: part of a partis a part. Both 
are truths. Therefore, the conclusions in the two syllogisms are sound. 

Regarding when the external omitted premise is not true, then, the conclusion is not 
correct. For example: 

Two is half of four (Premise) 

And four is half of eight (Premise) 

Then, two is half of eight (The Conclusion) 

The external premise, half of a half is half, is false because half of the half is a quarter. 
Due to that, the Conclusion, then, that two is half of eight, is a mistake. 

Zaid is an enemy of 'Amr (Premise) 

Amr is an enemy of Ja'far (Premise) 

There, Zaid is an enemy of Ja'far (The Conclusion) 

The externally omitted premise is: an enemy of an enemy is an enemy this is also false 
because the enemy of an enemy is sometimes a friend. Due to that, then, the result, 
which is: Zaid is an enemy of Ja'far, is a mistake. 

Therefore, it is obligatory to investigate the external premise and the assurance of its 
truthfulness. When the external premise is true in the syllogism, the conclusion is true. 
When the external premise is false, the syllogism is corrupted and the conclusion is false. 
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THE FIVE SKILLS (AS-SANA'ATAL-KHAMS) 
SECTION FORTY EIGHT 

The five skills are proof (Burhan); disputation (Jadl); oration (Khatabah); provocation 
(Shi'r) and fallacy (Mughalatah). These five are that which are the substance of the 
syllogism, meaning its premises. The premises of the syllogism, then, can have one of 
these five names applied upon it, as you will see. 

oLjI <u Ju^Ej j Lj-jaJI LLaiJI cJdh o^L^I oLoJlLJ JUL jlfc^JI 

^j-o p-ktl JisJI) :JJL« < La jj^j i »<w L^j JlxJI LUaill ^ j :oUjVl - ^ 

j^aJLlI) :JJLo t^yblkJI (j-^JL jLuj^l l^Juu ^^lII LLaill ^ j :oL«j-^^JI -Y 
jla-oUJI jj-^lil c Lo) :JJL» <L^*iJL jLj^fl L^Jlc ^1 LUalJI ^* j :oluy*iJI -V 
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PROOF (AL-BURHAN) 
SECTION FORTY NINE 

Proof (al-Burhan) is said of the certain premises of the syllogism which are composed of 
certain propositions and the intent of it is to establish the truth. It is of six types: 

1 ) Fundamental (al-Awwaliyat). It is the proposition which gives surety to reasoning by 
mere imagination of it, for example: The whole is the greater than the part. 

2) Sensual (al-Mahsusat). It is the proposition which the human knows through 

external senses, like: The sun is illuminating, or through internal senses, like: We 
ha ve hunger and thirst. 

3) Empirical (at-Tajribiyyat). It is the proposition which man knows by experience, for 
example: The fluid of the lemon is sour, unmistakably yellow. 

4) Conjectural (al-Hadsiyyat). It is that proposition man knows by the capability of 
conjecture (Hads), for example: The light of the moon is obtained from the light of the 
sun, with the vagueness of the example. 

5) Uninterrupted (al-Mutawatirat). It is the proposition which a group has narrated in 
such a manner that is definitely known by the lack of (the group's) agreement that the 
transmission of this narration is false, like: Makkah exists, for he who has not seen it. 

6) Instinctive (al-Fitriyyat). It is the proposition which man is aware of by his intuition, 
like: Four is even. 
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DISPUTATION (AL-JADL) 
SECTION FIFTY 

Disputation (al-Jadl) is said of the premise of the syllogism which a person produces to 
establish proof for whichever topic is true or proof of falsehood in order to necessitate a 
debate. The premises of the Disputation are composed of two matters: 

1) The well known premise (al-Mashhurat). It is the propositions which coincides with 
the opinion of the majority, for example: Doing good is good. Or it coincides with the 
opinion of a particular group, like: Slaughtering animals is abominable, to some of the 
people of India. 

2) The acceptable premises (al-Musallamat). It is the propositions which are 
acceptable for the opponent. It is accepted although it is not correct with the one 
seeking evidence (Mustadill), like: The Command Verb is a proof of obligation. (This 
is a proposition which some scholars of Usui accept. Each person, the Petitioner 
(as-Sail) and the Respondent (al-Mujeeb) are called Disputants (Jadli). 
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ORATION (AL-KHATABAH) 
SECTION FIFTY ONE 

Oration (al-Khatabah) is said of the intellectual skill which produces the contentment of 
the disputant in particular matters mostly whereas he does not have the capacity to 
perceive the Universal Concepts (Kulliyat) until Proof (al-Burhan) and Disputation 
(al-Jadl) are produced. It is composed of two matters: 

1) Accepted premises (al-Maqbulat). It is the propositions which are taken from 
persons men believe in, like Prophets (AS); the Aimmah (AS); saints (Auliya) and the 

scholars (Hukama), for example: The five prayers are obligatory and: Intercession on 

the Day of Judgment is established, and matters similar to these. 

2) Assumed premises (al-Maznunat). It is the propositions in which the reasoning 
makes preponderant determinations not certain determinations. For example: Zaid 
sits with the enemy, therefore, he is an enemy. The aim of Oration is to attract men by 
benefit and frighten them with harm, as speakers and preachers do. 
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PROVOCATION (ASH-SHI'R) 
SECTION FIFTY TWO 

Provocation, with the Logicians, it is said of speech formed from compassionate 
propositions which reasoning does not yield to, however, it affects the soul and 
necessitates restricting the soul or expanding it. It is mostly in the matters of the Divisive 
Concept and is composed of: 

Uncertainty (al-Mukheelat). That which is formed from incited imagination or intimidated 
imagination. Incitement (of the imagination) is said for he who is dislikes alcohol: Alcohol 
is a flowing beverage. Oh my strength! Enliven my soul and humor it. These words, then, 
expand the soul. 

Intimidation (at-Tarheeb). As is said to he who loves honey: Honey passes thrown up, it 
has the color of moist feces. These words constrict the soul. When associated with that is 
rhyme, pattern and tracking, it increases the affect on the soul. 
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FALLACY (AL-MUGHALATAH) 
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Fallacy (al-Mughalatah) is the intellectual handiwork which does not produce certainty, 
whether the adversary accepts it or not. It is composed of two matters: 

1) Imaginary (al-Wahmiyyat): It is the false propositions which the imagination 
determines in non-sensual matters, like: Fear of the dead is necessary. 

2) Simile (Mushabbihat): It is the false propositions which resemble true propositions 
due to literal likeness. Like saying: 777/5 is a human (for the statue of a human). Then, 
it is said: 777/5 is a human and every human in rational, therefore, this is rational. Or 
due to a likeness of meaning, for example: The human is an animal. The animal is a 
species, therefore, the human is a species. 

Fallacy, if used by a wise person is called sophistry (Safsatah). If used by an unwise 
person it is called quarreling (Mushaghabah). 
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This is the end of what we intended in writing al-Mujaz Fil-Mantiq, by Allah Ta'ala, I ask 
that it prevails for me on the Day of Judgment and its given to me in my right hand and is 
accepted in the vastness of His Grace. He is worthy of that and He is my reckoning and 
best of guardians. 

It was completed by the hand of its author, Sadiq Ibn Mahdi al-Husaini ash-Shirazi, being 
in need of grace from his Lord, the Generous, on the evening of Thursday, the second of 
Muharram in the year 1384 Hijri (May 14, 1964). Glorified is your Lord, the Lord of Might, 

above what they ascribe. Peace be upon the Messengers. All Praise is due to Allah, Lord 
of the Worlds. 



110 



A SUMMARY OF LOGIC 
NOTES 



1. Apprehension (Tasawwur) is the mind's perception of something via our senses or the 
realization of something via our reasoning. That perception or realization can be automatic 
(Simple Apprehension), like when we see a familiar landmark we realize our proximity to our 
destination. At other times, we need to think in order to perceive or realize a matter (Cognitive 
Apprehension). Like when we have to look on a map and consult it's distance table in order to 
understand our proximity to our destination. 

2. Affirmation (Tasdeeq) involves information that comes to our mind via expressions, namely 
informative expressions, wherein there is the attribution of one thing to another. For example, 
when someone says: Luqman was a wise man, there is the attribution of wisdom to Luqman. The 
person familiar with the personality will accept this expression to be true, meaning the attribution 
of wisdom to Luqman is affirmed. This is Simple Affirmation. The person unfamiliar with the 
personality, however, may have to do some research in order to reach the same conclusion, this 
is Cognitive Affirmation. Conversely, a person may disagree with the same statement, either 
instantly or after some reseach, this is Affirmation also, Simple and Cognitive, respectively. 
Affirmation is also the negation of the attribution of one thing to another, as when we say: Luqman 
was not a wise man. Therefore, Affirmation is the belief in the attribution of one thing to another to 
be either true or false. 

3. The Definien (al-Mu'arrif) is the definition of something whereby we come to know its reality. 
This definition, however, is such that it contains the core reality or essence of whatever is being 
described (Section 23). Evidence (al-Hujjah) are the known Affirmations (Tasdeeqat) through 
which we can come to know the Affirmations that are unknown. There are different methodologies 
in utilizing Evidence, as detailed in Section 36. 

4. Formulation is the coinage of a name (or expression) for a person, place or thing. The example 
uses 'Ali, the son of Zaid. There may be many individuals named 'AM. Zaid, however, specifically 
coined this name for his son, although it is not the first use of this name. Formulation, then, does 
not have to represent the original coinage of a word. Every person who names his son 'AN is 
considered to have coined that name for that specific child. 

5. The Kulli or Universal Concept is an expression which can be applied to a group having 
numerous members, like the human. The individual human, like you and I, are Divisive Concepts 
or a subset of the human. Sometimes, Divisive Concepts only exist in our imagination. In English 
we have the term gods. We can think of gods as a Universal Concept having individual gods as 
members of this Universal Concept. In reality, there is only one God and other gods are members 
of this Universal Concept which exist only in our imagination. 



6. These five Universal Concepts can be divided into two types: 

1) Essential (Zhati). The first are the Universal Concepts which are counted as the 
reality or part of the reality of something. For example, the human is a Universal 
Concept representing an independent reality due to being rational. Likewise, the 
Universal Concept of animal is also part of the essence of the human. This group 
includes the first three types of Universal Concepts, namely, Species, Genus and 
Differentia. 

2) Accidental or non-essential ('Ardi). These are Universal Concepts which are 
deemed as descriptions of non-essential or accidental qualities of something. For 
example, walking can be used to describe both the human and animals, however, 
it does not refer to the essential qualities or the reality of either the human or 
animal. This group includes the Particular Accident and the General Accident. 

7. The Differential (Fasl) distinguishes the Species from the Genus. The Genus, by its nature is 
composed of members whose essence or Haqeeqah are diverse, like animals. The Differential 
distinguishes one member of the Genus from another member of the same Genus. For example, 
we say that the human is rational. Rationality is the one unique and definitive characteristic of the 
human that distinguishes the human, as a species, from other animals (the Genus). It is also a 
characteristic which is part of the human's reality or essence as well. Rationality is not an 
accidental or non-essential quality like laughing, for example, which is also specific to the human, 
but is not a part of the human's essesence or reality. 

8. As mentioned in Section 15, the proposition is associated with the Tasdeeqat in which there is 
the affirmation of an attribute or the lack of such an affirmation. The proposition, then, has two 
main components, the subject (Maudu') and the attribute (Mahmul). At times, the relationship 
between them is a simple ascription of the attribute to the subject or the lack of ascription of an 
attribute to the subject. This is the Attributive Proposition. In the Conditional Proposition, there are 
two propositions and the ascription is concerned with the relationship between these two 
propositions. The conditional ascription can be conjunctive in that the ascription is connected and 
attached (Muttasilah) usually with a conjunctive particle. It can also be disjunctive (Munfasil) in 
that the ascription is not directly connected and more remote, as the example shows. It gives two 
options: the number is either even or odd. In the Conditional Proposition, the first proposition is 
referred to as the Former and the second proposition is the called the Latter. 



